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INTRODUCTION
I. THE PROBLEM
The following are the problems of this study:
What has become of the foundation of the Native
Church of Korea?
What effect did the mission policy in its early stage
have in the establishment of the Native Church?
What is the cause of the confusion and the division
of the Church?
What is the modern ecumenical mission policy in
Korea?
Do the missionary enterprises in Korea and the Church
still preserve their characteristics? Are these character
istics in keeping with Biblical principles?
The aim of this thesis then is to find the correct
principles, and the order of the Christian mission and the
Church, through studying the above problems.
II. THE LIMITATION OP THE SUBJECT
This study is a general research, from the beginning
of Korean missions to 1959, based on the mission and the
Native Church of Korea, focusing particularly on the Presby
terian Church of Korea, to which the writer belongs.
Although this study was made within the frame-work
2of "Missions and Evangelism," which is the writer's major
subject, it includes problems of Church administration.
Also, the paper is not written from the viewpoint of the
missionaries or those who send them, but from that of a
native Christian who receives the missionaries.
III. THE MANNER OF PRESENTATION
Though the research handled the historical facts,
the enumeration of the facts has not been done from a his
torical viewpoint. While classifying the facts, the writer
has tried to criticize the policies applied rather than
make mere statements of the historical facts. Also,
throughout the paper, the writer has made his effort to
find out the problems that rose in the mutual relationship
of the missionary enterprise and the native church in each
period by separating them from each other.
All findings are summarized in the appraisal of
Part III. The writer planned to make Biblical criticism,
which is based on Biblical principles, the main current of
the modern mission as seen in the final part.
PART ONE
FOUNDATION OF CHRISTIANITY IN KOREA
CHAPTER I
HISTORICAL BACKGROUND OF KOREA
Korea has a long history. It is located on a penin
sula, with admirable boundaries, but with the disadvantage
of being at a crossroad of civilizations. The people are a
race which many centuries ago became unified as a distinct
group, with its own physical and cultural characteristics,
having today grown to a nation of thirty million people. *�
A. GEOGRAPHICAL SETTING
The peninsula of Korea is roughly 150 miles wide,
600 miles long, and has an area of 85,228 square miles.
The country is mountainous, with a coast line dotted with
islands and a combination of scenic attractions which has
given rise to a native poetical tradition in praise of the
beauty of the land.
On the north, the Yalu and Turn en rivers form the
boundary which separates Korea from Manchuria. For a short
distance of some eleven miles at the mouth of Turn en river,
Korea shares a boundary with Soviet Siberia. The famous
Paektu (White Head) Mountain is the source of both rivers,
G. M. MeCune, Korea Today (Boston: Harvard Univer
sity Press, 19^8), pp. 13-20.
kwith its highest peak at an elevation of over 9,000 feet
Northern and eastern Korea is largely mountainous terri
tory, while the southern and western sections are for the
most part hill and valley country. The Diamond Mountains,
situated in central Korea near the east coast, have long
been a mecca for tourists from all parts of the Far East,
owing to the spectacular scenery found there.
B. RACE AND RELIGION
Korea is inhabited by a Mongoloid people, many of
whom are tall, have a lighter complexion and are not of
mixed blood, as are other peoples of the Mongol family.
The Koreans have a language of their own, differing from
Japanese or Chinese, as much as the French language differs
from German or Russian. For many centuries, however,
Korea was under the cultural influence of China and bor
rowed from it the ideographic script, the written language,
Confucianism, and much of its art. Because of this, there
are many words of Chinese origin in the Korean language,
although these are pronounced in a way unintelligible to
the Chinese.
The legends of Korean history go back before 2,000
^Samuel Zwemer and A. J. Brown, Near and Farther
East (New York: MacMillan Company, 1908), pp. 259-202.
5B.C., and Chinese appeared in the country about 1,100 B.C.
For many centuries, Korea was divided among small kingdoms
often at war with each other. Toward the end of the sev
enth century A. D. the whole country was united under the
native dynasty of Silla, although it recognized the sover
eignty of China. Koryo , a later dynasty from which the name
Korea is derived, was established in 918 A.D. as a result
of the rebellion of Wan Kien. In the thirteenth century,
during this dynasty, the name Chosen or Morning Calm, was
adopted for the Kingdom. Under the Silla dynasty, the
influence of Buddhism was paramount, but in later years
adherents of this religion were persecuted and Confucianism
became the official religion. The people, however, con
tinued to embrace a primitive animism combined with some
elements of Buddhism and Confusianism.3
C. CULTURE AND CIVILIZATION
Before the seventeenth century, Korea was in the fore
front of human civilization, and many important innovations
and inventions may be credited to her people. The earliest
astronomical tower, the early use of monoable metal type for
printing (in lk03) � a phonetic alphabet (in the fifteenth
^Byung To Rhe, Kook Sa Tai Kwan (The History of
Korea), (Seouli Bo-Mun Kak, 195&) > PP. 15-55.
ocentury), the use of the compass (in 1525), the use of the
cannon, shells, and iron-clad warship (in the war of 1592)
� these and other original contributions, as well as the
work of artists, show that the Koreans are not merely able
imitators, but creators as well. It was through Korea that
the Japanese received Buddhism, learned the cultivation of
the silkworm, mastered an advanced architecture, the paint
ing of pictures, the making of beautiful porcelain ware, and
other arts and crafts.2*
D. END OJ? THE IMPERIAL DYNASTY
The last Emperor boasted a lineage which many a more
powerful monarch might envy, for the Yi dynasty, to which
he belonged, ascended the throne in 1392. He was the thirty-
first in direct line of succession from the founder of the
dynasty, and ascended the throne in 1907. The circumstances
of his accession were inglorious.
In 1905, the treaty of Portsmouth, which terminated
the Russo-Japanese War, and in the same year, the acquies
cence of Great Britain (by renewal of the Anglo- Japanese
Alliance) and of the United States (by the policy of Theo
dore Roosevelt), gave Japan a free hand in the peninsula of
Korea. Tne Emperor at that time, Yi Heni, who had ruled
2jIbid. , pp. 27-55.
since 1864, was naturally restive under the domination of
the Japanese. A man of flabby will and helpless incompe
tence as a ruler, he nevertheless was not destitute of
royal pride, and he would not have been human if he had
not felt aggrieved when he was divested of his power. He
hated the Japanese, partly because they were less disposed
than the Russians to flatter him and to supply his financia
necessities. Failing to recognize the hopelessness of his
situation, he made his palace a centre of intrigue against
the Japanese. He was too weak to do anything that could
seriously affect their plans, but he could do enough to
irritate the Japanese in a hundred ways which duplicity so
well understands.
After the treaty of Portsmouth in 1905, Japan suc
cessively assumed control of Korea's foreign relations,
established a Resident-General in Seoul (1905), forced the
abdication of the recalcitrant Korean Emperor in favor of
his feeble-minded son (1907), and in 1910 formally annexed
the peninsula. 5
E. FOREIGN DOMINATION
Korea and her government during the years 1882-188.5,
5Ibid.', pp. 452-572. j A. J- Brown, The Mastery of tb
Far East (New York: Charles Scribner's Sons, 1919 ) � PP�
109-207-
when mi ssionary work began, was utterly suppressed in fear,
as helpless as a lamb standing among wolves. This was the
time when the colonialism of the world powers in Asia was
becoming dominant. The British fleet had already occupied
an island (Kuh Mun Do island) off the south coast of Korea,
and challenged the peninsula. Russia then sent a fleet to
Wonsan, a city on the northeast coast, and started to attack.
French, German, and American fleets, on the other hand, had
threatened the capital city of Seoul, from Inchon, a port
city on the west coast. They had already occupied ICang Una
Island, a few miles offshore from Inchon. It was also the
time, on the other hand, that Japan had prepared her armies
to invade Korea for the purpose of fulfilling her ambition
toward the Continent of China---Korea geographically being
the bridge to the Continent.
Thus, surrounded by these world powers, the people
of this small peninsula could no longer depend on their
feeble government, which could do nothing to protect them
against invading powers. The government utterly lost its
ability to protect the people.
At this moment, in 1882, the United States succeeded
in obtaining the right of commercial priority in Korea,
followed by the treaties of commerce of the world powers
with Korea, at which they aimed to gain an economic advant
age through their military diplomacy. Thus followed, in
91883, Great Britain and Germany, in 1884 Russia and Italy;
and in 1885 France, Austria and Belgium. Thus, the small
peninsula only 600 miles long became an area of coloniza
tion for the world powers.
F. THE WORKING OF DIVINE PROVIDENCE
One could not neglect to see God's great providential
care for these people, how He was at this very moment pre
paring that true hope, light and way for these people who
were trembling in fear and terror of the darkness.
The great warning of Isaiah, which he cried toward
Jerusalem when it was confronted with destruction in 700
B.C., was the very same warning laid upon the Korean people
at this time:
God is our refuge and strength, a very present help
in trouble. Therefore will not we fear, though the
earth be removed, and though the mountains be carried
into the midst of the sea; though the waters thereof
roar and troubled, though the mountains shake with the
swelling thereof .... God shall help her, and that
right early.
... Come, behold the work of the Lord .... Be
still, and know that I am God: I will be exalted among
the heathen, I will be exalted in the earth. "
The great purpose of God for this land is revealed in
the fact that the Korea Mission was planned in the two major
agnominations of the United States, in both the Presbyterian
Psalm 46:1-10.
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and Methodist Churches, and their first pioneer mission was
opened in this country during 1882-1885.
This 20 year period, since the time the gospel was
heard by Korean people in the depth of this sorrow and des
pair, having wandered in the lost way, was really twilight
in the history of Korean people. During 1905-1910 , on the
one hand, in the light of gained victory in the two great
wars--Sino-Japanese , and Russo-Japanese, the Portsmouth
treaty had recognized Japanese domination over Korea
under the bondage of Japanese slavery, as a stateless people.
On the other hand, nevertheless, this period was the dawn of
the Korean Christian Church.
The fact that there was a great revival of the Korean
Christian Church in 1904-1910, with the unchangeable promise
of our Lord that "Ye shall know the truth, and the truth
shall make you free, "7 was enough to convince them that it
was the will of God to choose a small nation to bring the
strong to shame.
G. A FERTILE SOIL FOR THE GOSPEL
Among a number of factors that might be enumerated in
influencing a favorable climate for the reception of the
Gospel, are the following:
Tjohn 8:32.
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1. Koreans were naturally more docile and affection
ate than the Chinese and Japanese, so that it was easier to
make an impression on them.
2. Politically small and weak, in comparison with
the mighty powers about them, the Koreans had become accus
tomed to being led from the outside. There was, therefore,
less national pride and prejudice to be overcome than in
China and Japan.
3. While ancestral and demon worship were formidable
obstacles, there was no powerful state religion, as in most
other non-Christian lands,
k. Poverty, oppression and distress had begotten a
longing for relief, and a hope that the missionary could
secure it for them.
5. The favor of the Court was a factor that should
not be left out of account. The Emperor openly befriended
the missionaries.
Yet none of these considerations fully account for
such triumphs of the gospel as Korea witnessed. They un
doubtedly prepared the way for the missionaries; but the
best soil in the world will produce nothing of value unless
the right seed is sown and properly cultivated.
The poor Koreans were living in wretchedness and des
pair, oppressed, poverty-stricken, literally "having no hope
and without God in the world," knowing nothing of anything
12
better, but knowing well their own bitterness and sorrow.
Suddenly they heard the clear, sweet invitation of the
gospel, telling them of pardon, deliverance, and peace.
Eagerly and trustfully, as children, they came and found
rest for their souls.
Brown, op. cit. , pp. 516-519.
CHAPTER II
MISSION POLICIES IN THE EARLY STAGES
A. FAITHFUL PIONEER MISSIONARIES IN KOREA
Korea has been called the surprise of modern missions.
Today, after seventy-five years of missions in Korea, some
missionary leaders says "Korea is the Christian Capital in
the Orient." One of the reasons for this great achievement
is the faithful efforts of pioneers and effective application
of Biblical missionary methods.
The Rev. John Ross, of Scotland, was the first mis
sionary visitor who, in 1873� made a tour across the country
from Manchuria, and studied its language to such effect that
he was subsequently able to translate the New Testament into
Korean. �J-
The second entrance was in September 20, 1884. Then
Dr. H. N. Allen the first medical missionary, landed in
Korea. Then, on April 5, 1885, the Rev. H. G. Underwood,
the first clerical missionary of the Presbyterian Church in
the U.S.A., and the Rev. H. G. Appenseller, the first
clerical missionary of the Methodist Church of America,
arrived in Korea on the same ship. 2
1R. H. Glover, The Progress of World-wide Missions
(New York! Harper, 1924~T, p. 2EJ7
2Ibid.
Ik
For this pioneer mission, two American Christians
were moved in their heart, by the Lord, to support the work.
In February 1884, Mr. 33. W. McWilliams, of Brooklyn, New
York offered the Presbyterian Foreign Mission Board
S5, 000.00 for a pioneer mission to Korea, out of the sum
received by him from the estate of Mr. Fredrick Marquand.
Dr. Brown described this story in his book, The Near and
Farther Easts
There were the usual objections to opening new work
when the old was ill equipped; but God was plainly
leading, the gift was accepted, and a cable sped to
Shanghai bearing the single word 'Korea* .... This
cablegram was the first voice from Protestant Christ
endom to molest the age-old heathenism of Korea. It
was destined to wake echoes from the end of the
Kingdom. 3
This very time the Methodists were also planning
missionary work in Korea. Their attention was first
directed to the country by the Rev. John F. Goucher, D.D.,
president of the Womens' College of Baltimore. Dr. Brown
wrote about him as follows:
The Rev. John F. Goucher, who during a trip across
the continent in 1883, met the first Korean Embassy on
its way to Washington. He formed a pleasant personal
acquaintance with Prince Min Yong Ik, and invited him
and several of his official associates to visit his
home in Baltimore. He was so much interested that he
wrote to the Rev. Robert S. Maclay, D. D. , superintend
ent of the Methodist Mission in Japan, suggesting that
he visit Korea and report upon its possibilities as a
^Samuel M. Zwemer and A. J. Brown, Tne Near and
Farther East (New York: The MacMillan Co., 190"�77 P- 277.
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mission field. Dr. and Mrs. Maclay made the desired
visit in June 1884, and sent back such a favorable
report that Dr. Goucher was confirmed in his first
impressions as to the importance of the field. He
had already offered the Missionary Society of the
Methodist Church $2,000.00 for the opening of this
work,
To this sura, the Board added $2,000.00.^
The above cited men were real faithful pioneer
missionaries in Korea, being sent by the Great Commission of
the Lord Jesus Christ.
B. APPLICATION OF THE NEVIUS PRINCIPLE
The Church of Korea is an independent native church,
fully self-propagating, self-supporting, and self-governing.
Early pioneers of missions in Korea, carefully and prayer
fully adopted the essential principles of the so-called
"Nevi us Me thod. "
An early missionary in Korea, the Rev. Horace G,
Underwood described this mission policy in Korea as follows!
In the spring of 1890, Dr. and Mrs. Nevius, of Cheefoo ,
China, visited Seoul, and in several conferences laid
before the missionaries there the method of mission
work commonly known as the Nevius Method.
After careful and prayerful consideration, we were
led, in the main, to adopt this, and it has been the
policy of the mission first, to let each man "abide
in the calling where in he was found," teaching that
each was to be an individual worker for Christ, and
to live Christ in his own neighborhood, supporting
**Ibid. , p. g80.
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himself by his trade.
Secondly, to develop Church methods and machinery
only as far as the native Church was able to take care
of and manage the same.
Third, as far as the Church itself was able to
provide the men and the means, to set aside those who
seemed the better qualified, to do evangelistic work
among their neighbors.
Fourth, to let the natives provide their own church
buildings, which were to be native in architecture,
and of such a style as the local church could afford
to put up. 5
After adopting the Nevius Principle as the mission
policy in Korea, they made a new regulation concerning new
missionaries in Korea, which required all new missionaries
to pass an examination in the Nevius Missionary Method.
This decision was a tremendous success. They continued
this policy until their evacuation at the time of the Sino-
Japanese war (1937).
The Nevius Method emphasized expansion and wide evan
gelization, without sacrificing either intensive work or
indoctrination. This method directed self-support, with
out sacrificing the fundamental principle of dependence on
God. The principle suggested self-government, while provid
ing for the establishment of that government in such a way as
to make it Scripturally sound. In addition, this Nevius
�^Robert Hall Glover, The Progress of World-wi de
Missions (New Yorks Harper & Brothers, 1924"), p. lSoT
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Method emphasized the necessity of using each Christian,
whatever his station in life, while also providing for and
insisting on a fully trained and equipped leadership.
C. EVANGELIZATION FIRST, EDUCATIONAL
WORK SECOND
Pioneer missionaries in Korea believed that the mis
sion's first and chief task is to spread the gospel to every
untouched soul it can reach. They looked upon this as the
true and essential aim of Christian Missions. Dr. T. Stanley
Soltau, a former missionary in Korea, defined it as follows!
The aim of Christian missions is the proclaiming of
the gospel to the unconverted everywhere, according to
the command of Christ, with a view to the establishing
of an indigenous church. 6
The workable application of this principle had already
been pioneered in Korea. It may be well, however, to note
the main outlines of the Korea missionary program as given
by one of the influential men in shaping it, Dr. James A.
Adams, a long time missionary in Koreas
fbe Churches first and chief task is to preach
the gospel to every soul it pan reach, [italics not in
the originalj
2. As far as possible, all who accept the gospel
should be trained in knowledge, in faith, in self-control,
in Christian activity, and from among these should be
chosen the most Christ-like and capable to whom should
T. Stanley Soltau, Missions at the Crossroads
(Whoaton: Van Kampen Press" 195^) V P� 18".
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be given education that will fit them to become leaders
in church and nation.
3. During such training, it is essential to self-
supporting character and individuals, that it should
finance its own way just as far as possible, with help
only in -the difficult places, for in any land a Gospel
not worth paying for is not worth having, and the simple
facts are that the Gospel costs less than heathenism,
even in lands where it costs most, and subsidizing the
Church is fatal to Christian character.
In accordance with the principle, all ordinary
church buildings and equipment should be within the
financial means of the people.
k. All buildings, equipment, and machinery, as far
as possible, should be in harmony with national ideals
of architecture and arrangement.
j>. Self-government is the legitimate right of any
Church that even approximately pays its own way, and
should be given according as the young Church is able
to assume its responsibilities, and, in practically
every case, before it is demanded.
6. The individual missionary and the Mission, as
far as able, ought to live ahead of the Church, that is,
ought to reach out and preempt for the future those
fields and every field of Christian activity and oppor
tunity which the young Church is unable, or has not as
yet the vision to see.
7. The mission, as a Mission, has no call to give
secular education to ngjg-Christ^n_s ; but it should, to
the extent of its abili ty , give a broad education to
the greatest possible number of* its sons and daughters.
[[italics not in the original!
8, The Mission exists only for the Church; it
should not even consider permanency; and should make
all its work tend to its own withdrawal, as soon as
the ends which it seeks are accomplished. 7
7A. J. Brown, The Mastery of the far East (New York:
Charles Scribner's Sons, 1919 ) , pp. 515-3X5.
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This is the way of successful Missions. Evangeli
zation is its chief task: even in this new age the Christian
mission, as a mission, has no call to give secular education
to non-Christians. It is necessary that missions in Korea
preserve this unchangeable application of evangelical
principle.
CHAPTER III
CHARACTERISTICS OF THE NATIVE CHURCH OF KOREA
A. ORTHODOX CHRISTIANS
Korean Christians are childlike; but it was the
Master Himself who said to his disciples, and through them
to us all: "Except ye turn and become as little children,
ye shall not enter into the kingdom of heaven."1
They have believed the missionary's preaching and
teaching concerning the Bible, without question. Most
Korean Christians implicitly believed the whole Bible, as
the V/ord of God. Higher criticism and liberal theology were
deemed dangerous heresies. The accounts of the garden of
Eden, the experience of Jonah, the virgin birth of our Lord,
the miracles of Christ, and even the facts of the Book of
Revelation were taken as historical descriptions of actual
facts. In contrast to the situation of other lands, where
conservatives and liberals have learned to live and work
together peacefully without division, in Korea the few men
who hold a modern view have had a rough road to travel,
particularly in the Presbyterian Church.
Hie Korean converts naturally reproduced the prevail
ing type. The result was a Christian experience like
Matthew 18:3.
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Bunyan's Pilgrim. Salvation was an escape from the city of
destruction. Satan was not a rhetorical expression but a
real and malignant personage� "Your Adversary" who, as a
roaring lion, walketh about seeking whom he may devour.
The moral code was also rigid; no where else was
there greater strictness of Sabbath observance and rigidity
of doctrinal conviction. The area of duty in both doctrinal
and practical areas was strictly defined, and every profess
ing Christian who did not keep within it was counted a
heretic. Obedience to the Bible, without change or compro
mise of doctrinal convictions, characterized "Childlike
Christianity" in Korea.
Another characteristic of Christianity of Korea was
the strong belief in the second coming of Christ. The
present world was regarded so utterly lost that it cannot be
saved in the dispensation; nor was it believed that the
divine plan contemplates such an end. The duty of the Church
was to preach the gospel "for a witness," to gather out the
elect, and to leave the world till Christ shall return. The
Church must be composed of men and women of clean lives; but
efforts to clean up the community and to bring about better
social conditions were regarded as use of time and strength
that could more usefully be employed in other ways. If
someone were to ask them! "What are you doing in the way
of social reform?", they would say: "Nothing, we are too
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busy witnessing to the gospel."
Summarizing this position, Dr. Brown says in his
book, The Mastery of the Far East , "The Korean responds more
readily to suggestion from outside. His heart is more
easily touched by the religious message; his faith is more
childlike, and his spiritual vision more untroubled by
doubt." Dr. John R. Mott says: "l regard them to be in
advance of the first generation of Christians of most of
the non-Christian countries which I have visited. Moreover,
they put to shame a multitude of the Christians of the West,
in more than one respect."-'
B. TYPE OF THE NATIVE CHURCH OF KOREA
The Native Church of Korea has had some typical
characteristics which bear the marks of primitive, apostolic
times. Among these, were the following:
1. Remarkable Activity of Personal Evangelism
The Native Church of Korea stood out in sharp con
trast with the non-Christian society with which it was
surrounded. The Korean who joined its fellowship became a
loyal and faithful churchman. He was a witness and an earn
est propagator of the faith. In many churches, it was
^A. J. Brown, The Mastery of the Far East (New York:
Charles Scribner's Sons, T� 19 ) , p . 531.
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customary for the converts (before being admitted to full
communicant membership) to bring another soul into the
church fellowship. This was not a demand of them as a
requisite for membership, but had become the accepted custom.
The increase of members reported regularly by the various
communions was due not so much to converts won by means of
public preaching and appeal, as to the daily, personal test
imony of the church members to their neighbors. ^
2. The Type of Revival and Spiritual Life
The seasons of revival in the Korean Church were not
so much unusual and protracted attempts to convert the non-
Christian, as times for the deepening of the spiritual life
of the ordinary, everyday work of the church members, while
the revival was a time when the church membership reviewed
its attitude toward God and Christian duty, and in humility
and confession endeavoured to correct the inconsistencies
and faults which are unavoidable in human life. This was
the real element of strength in the famous revival of 1907.
Its primary effects were upon the Church body, raising it
to new and hitherto unapprehended levels of Christian exper
ience. The revival was necessarily accompanied by conversions
of non-Christians in large numbers, but this was the effect
^T. Stanley Soltau, Mi s si on s at the Cro ssroads
(Wheaton: Van Kampen Press, T$W) , PP. 73-80.
growing out of, rather than the cause of the revival.-1
3 � The Large Place Given to Catechetical Instruction
All members of the Native Church of Korea were sub
jected to a thorough training in the meaning of the Christ
ian life and the obligations of communicant membership,
before being admitted to the Church. In one of the com
munions, each church member passed through three proba
tionary grades before reaching full communicant membership.
After taking the step of renunciation of idolatrous and
pagan practices and thus identifying himself with Christian
ity, he was first placed under the direction of an older
Christian, for the study of a catechism dealing with the
rudimentary things of the Christian life. On completing
this, he was passed to another class, where he studied a
specially prepared catechism which instructed him in the
things necessary to the intelligent acceptance of baptism.
His life was closely watched, and the testimony of his
neighbors taken, before he was admitted to the rite of
baptism. Having passed a satisfactory examination in this
catechism, and giving satisfactory evidences of a changed
life, he was baptized into the Christian faith. This was
�^Brown, op_. cit. , pp. 5k3-5kS; and R. H.
The Progress of World-wide Mi ssions (New York:
IS2k) , pp. 190-191.
Glover,
Harper,
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followed by further instruction in a third catechism,
dealing with the more important things involved in church
membership. During this period of study, he engaged in
active Christian work and, as a rule, was instrumental in
leading some other man to his faith. This general course of
training was observed, in varying degrees, in all the com
munions in Korea. ^
4. The Large Place Given to Stewardship
The Native Church of Korea has, from the beginning,
manifested a most encouraging tendency toward self-support.
The charges of being "rice Christians" were never levelled,
with any degree of truth, against them. The typical Christ
ian has, from the earliest days, been marked by generosity
and liberality, within the limits of his power, toward the
support of the Church. From the very beginning, the native
Christians of Korea have been under the necessity of them
selves providing the property and plant necessary for
Christian worship. In western Christian countries each
generation falls heir to large property holding, coming down
from their predecessors, which form the financial basis for
carrying on the work. This has not been the case in the
Korean Church. Funds for the building of churches, schools,
homes of pastors, and other necessary property, have had
^Soltau, op. cit. , pp. 73-80.
to be secured. The poor native Christian in Korea has
bravely faced this situation, and the beginnings of consid
erable property holdings have appeared. The native Christ
ians in Korea have done this by remarkable liberality in
giving. Men will not hesitate to reduce themselves to
poverty, in order to support the Church. Instances could be
multiplied of Koreans putting mortgages on their own houses
to lift the mortgage from the church; of transferring the
tiles from their own roof to the church and substituting a
straw thatch that the church might be worthily covered; of
taking out of the daily allowance of rice a portion to be
set aside for the work of the Lord; of families selling thei
winter supply of rice and purchasing millet, and giving the
difference in price to the Lord; of women giving their
jewelry, including their wedding-rings, that they might be
sold and the money added to the church funds. Many other
like instances could be added, especially during the early
stage of the history of the Native Church of Korea. 7
5. The Large Place Given to Prayer in the Personal Life
The Church of Korea was distinguished for the power o
its prayer life. The individual Christian sought its bene
fits not only in his own life, but in church endeavors. He
7r. H. Glover, The Progress of World-wide Mi ssions
(New York: Harper, 1924) , pp. 193-194.
has not yet become weary of the privilege of prayer, and
has a supreme faith in its value as a primary method of
work in extending the Church. Family prayer was a feature
in the Christian home, and the Native Church would be in
clined to discipline a man who failed to maintain its
privilege for the members of his household. It was not an
unusual thing to find men giving themselves to prayer last
ing throughout the night. The morning Watch has grown from
the beginning; many churches have daybreak prayer � meetings
in the church buildings. Many faithful Christians have
never missed the daybreak prayer meeting a single day
throughout their life, even without heating in the winter's
bitter cold weather. ^
bA. J. Brown, The Mastery of the far Bast. (New York:
Charles Scribner's Sons, 1919) , pp. �527-528.
PART TWO
CHANGING FACTORS
CHAPTER IV
CONFUSION CREATED DURING THE SECOND WORLD WAR
A. PERSECUTION BY THE JAPANESE EMPIRE
The ten years including the Second World War was a
period of suffering for the Native Church of Korea.
1. General Aspect of Persecution
Since 1937 , from extreme north to the far south,
relentless pressure was put upon the Church, seeking to win
or to compel conformity in attendance at the Shinto shrines.
In the early days, the authorities were saying that attend
ance was necessary merely as a scholastic and educational
provision; that there was no thought of extending such a
requirement to the general Christian population. But, after
a couple of years, the churches became objects of coercion.
At a meeting of the presbytery, a motion was suddenly intro
duced (instigated by the police and at a meeting dominated
by police), declaring that attendance at the shrine was to
be regarded as an act devoid of offence to the Christian
conscience. The motion was, without discussion, put by the
moderator, and a vote was immediately called for. There
were a few affirmative votes; none dared to voice a negative
opinion; and the motion was forthwith declared carried.
When protest was made and a request entered that the whole
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subject be reopened for discussion, the police warned against
any procedure, and for the present the. matter rested there.1
Resistance by the presbytery was maintained for a
while, but gradually the presbytery also yielded to police
coercion. A subcommittee of the presbytery, under police
pressure, brought in a recommendation affirming that shrine
attendance did not violate the Christian conscience. The
head of the police attended the meeting of the presbytery
and said that the committee had made this recommendation,
that the question was now settled, and shrine attendance
would become the practice of members of the presbytery.
The presbytery was deeply distressed about the matter, and,
after an agony of prayer and heart searching, the moderator,
announced that the recommendation of the subcommittee had
done violence to the mind of the presbytery, that the com
mittee had therefore resigned, and that their recommendation
o
had become null and void.
Strong as had been the pressures on presbyteries and
church congregations, it was even greater upon individuals.
Police detention, duress, threats of deprivation of liveli
hood, and actual torture, were all freely employed. Two
examples are typical of many: the minister of a leading
1Kitok Kyo Ke (The Christian World) September 19,
19575 October, 1957.
2
Ibid.
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church was required to sign a statement that shrine attend
ance did not violate Christian principle. When he refused
he was told that continued refusal would mean not only en
forced resignation from the ministry of the church � with
accompanying loss of monetary support � but also that his
son, who required police registration for his craft, would
be deprived of the necessary police certificate, and that
none of the children would be permitted ever to attend gov
ernment schools. Of another minister attendance at the
shrine was demanded. When this was refused, arrest followed
and at first the police demanded that he make obedience to
"Japanese gods." Refusal was followed by terrible physical
duress: beating, torture and the familiar "drowning ordeal"
(water run in through the nose, to the point of suffocation
and swooning of the victim). When the police discovered
that this particular man was not to be broken, and that only
death would end his resistance, their tactics completely
changed. It was then said that the shrine had nothing at
all to do with spirits, that the whole demand involved merel
participation in a proper secular patriotic ceremony. 3
2. Division of Opinion Among the Missionaries
There was a division of opinion among the missionarie
Yong J. An, Taj Yang Shin Kwa Saun Ye Pule (Those
who fought the Sun gods) (Pusan: Watchman Press, 1954),
pp. 12,35.
in Korea, which followed to some extent denominational
lines. The majority of the Methodist missionaries held one
view and the Presbyterians held another. In general, the
Methodist missionaries had no conscientious objection to
accepting the ceremonies, when attendance was required;
the Southern Presbyterians held that it was better for all
mission institutions to object than to conform to the
government; the majority of the Northern Presbyterian also
held this view, although there was a strong minority that
protested vigorously against this position. ^
These policies of the missions toward the Shinto
Shrine, taken by respective church groups may be summarized
as follows:
a. The Presbyterian Church in the U.S.A. � The policy
of the missions in Korea, as stated by the Board of Foreign
Missions of the Presbyterian Church in the U.S.A., New York,
on March lo, 1938:
Voted to direct the Executive Committee of the
Korean Mission to proceed as rapidly as is expedient
with the closing of the Board's schools in Korea and
to inform them on the use of the school property. 5
This action was approved by the General Assembly of
bid.
�^Presbyterian Church in the U.S.A., Minutes of
General Assembly , 1938 (New York: Presbyterian Church in the
U.S.A., 1938), pp.~l75, 181.
the Presbyterian Church in the U.S.A. on June 1st, 1938? as
follows :
The General Assembly approved the Board's action,
concurring in the stand taken by the Mission in Korea
in withdrawing from secular education on account of the
shrine ceremonies. ^
b. The Presbyterian Church in the U.S. �- The
Mission in Korea of the Presbyterian Church in the U.S. �
refused conformity and closed all the schools.
A statement of policy to be followed was promul
gated, in February 1937, by the Executive Committee of
Foreign Missions of the Church; and this action was endorsed
by the General Assembly of the Presbyterian Church in the
U.S., meeting at Montreat, North Carolina, in May 1937 . '
It will be seen from the above that the American Presbyterian
Missions predominantly opposed conformity.
c. The Methodist Missions, on the other hand, were
disposed to conform. The Methodist Episcopal Church
(Southern) � A statement presented to the Foreign Work
Committee of the Board of Missions of the Methodist Episco
pal (Southern) on May 3rd, 1937 concludes thuss
Having received the education situation in Korea and
6Ibid. , p. 248.
^Presby terian Church in the U.S., Minutes of the
Seventy- seventh General Assembly, 1937 (Nashville; Presby
terian Church in the U.S., 1937), PP. 55-57.
being fully aware of the grave difficulties Christian
education faces in that country, the Joint Committee
records its confidence in the Methodist missionaries
and nationals and the appreciation of the consecration
and vision with which they have met the government
educational requirements. We assure them of the praye
ful sympathy and support of the Joint Committee in the
efforts to keep clear and strong the Christian witness
in the Korean church schools. We agree wi th the posi
tion of the Japan Chri stian Council for the present;
that """Christians should accept the government's inter
pretation that these shrines are not religious , and
help to make that interpretation known and understood
in their own circles and among the people at large
L"italics not in the original! . "�
d. Methodist Episcopal Church (Northern) � The
missionaries of the Methodist Episcopal Church (Northern)
were divided in opinion. 9
e. The United Church of Canada � The Board of
foreign Missions of the United Church of Canada were pre
ponderate^ in favor of conformity. 10
f. The Presbyterian Church of Australia � In
January 1936, the mission of the Presbyterian Church of
Australia passed the compromised policy with local author-
ities. XJ-
Above all, divisions of opinion among missionaries
Slhe Editors, "The Shinto Shrines: a Problem Con
fronting the Church," .The International Review of Mi ssions
XXIX (July, 19^0), 310.
^Kitok Shin Bo (The Korean Church News), June, 193?
10Ibid. , March, 1937
1:LIbid.
3k
or their home churches caused unfortunate division of
opinion regarding attendance at Shinto shrines among
nationals, and led eventually to a yielding to the Japanese
policy of extinction of the Christian Church in Korea.
3. Attitude o_� Japanese Church, Leaders la �ejr.s,.eC-U.tlro.n,
Korean Church
In regard to the Japanese Church in Korea, no
opposition to the requirements of the authorities appeared.
Their statement that the state shrines are non-religious
was accepted. Further, representatives of the Church from
Japan proper acted as advocates for the authorities,
pressing the government view upon Korean Christians.
The attitude of the Jl.C.C. of Japan was expressed
at the annual meeting of the N.C.C. of Japan, in November
1936. The discussion at the meeting led to the following
consensus of opinions
a. Christians should recognize the national char
acter and value of these shrines and, as, loyal citizens,
pay homage to those whose memories are enshrined there.
b. Christians should accept the government's
interpretation that these shrines are not religious,
and help to make that interpretation known and under
stood in their own circles and among the people at
large.
c. Christians should press for the elimination
of the .religious features connected with these shrines
and their ceremonies.
d. Christians should help all concerned to the
understanding of the difference between the obeisance
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paid at these shrines to the nation's notables, and the
worship of God.12
It was the attitude outlined in their statement
which caused Korean Christians suffering persecution to
feel that the Church in Japan was not giving them the
moral support they might expect to receive,
k, tfoeful Submi ssion and Heroic Resistance of Korean
Church
Above all, the condition created confusion, suffer
ing and division among the Nationals within their own
denominations. When pressure was first applied it is fair
to say that the idea of propriety in attendance at shrines
was summarily rejected. Disunion among missionaries and
the favoring of the Japanese Church about the requirement
of the government, the increasing pressure and persecution,
all brought about a general change, if not of judgement,
certainly of conduct.
At a General Assembly in September 1938, a notice
opposed a motion declaring "that attendance at the shrines
was without religious significance." It is true that
representatives had been combed out by the police, and
only those were permitted to attend who had promised that
they would at least be silent. Moreover the Assembly
lzKi tok Shin Bo (The Korean Church News), January,
1937.
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(under further police pressure) failed to record or even
accept the dissent of twenty foreign members from the
above motion, on the grounds that the motion was contrary
to the law of God and the constitution of the Assembly,
that no opportunity for a negative vote had been given,
and that the action was taken under duress. Over against
this type of conversion, it must be recorded that there
have been instances of wonderful devotion and steadfast
ness, under persecution and fierce duress, on the part of
thousands of native leaders. 13
B. THE RESULT OF RELENTLESS PERSECUTION
BY THE JAPANESE EMPIRE
1. Evacuation of Missionaries
In November 19^0, one of the missionaries left
Inchon, Korea, with some two hundred people from missionary
homes. Fifty-five years had passed since the first mission
aries landed in Inchon, Korea. The cruel pressure of the
Japanese authorities increased day by day. Anti-foreign
sentiment, on the part of the Japanese authorities, made the
position of missionaries very difficult. They couldn't
stay any longer in Korea, because of these Increasing diffi
culties. The entire staff of three missions departed. Of
�^The Korean Presbyterian Bulletin, October, 1938.
the larger bodies, the American Methodists and Southern
Presbyterians, and the English Church Mission, for the
most part left, while the Australian and Northern Presby
terians of America, and the United Church of Canada, retained
about half their missionaries. But, in April 19-42, all
the remaining missions withdrew from the suffering church
of Korea.11*
The evacuation of foreign missionaries brought
great hardship upon the Christians of the Korean Church, in
particular to local church leaders and congregations in
rural areas, which could not carry on without outside help.
2. Regulations Imposed on the United Church By the Japanese
Empire
In June 1941, a new united church was formed, at
government order, called "Nippon Kiristo Kyodan" (The Church
of Christ in Japan). Japanese authorities forced the Korean
churches to form a united church, under the control of the
Nippon Kiristo Kyodan. The newly formed united church of
Korea was named "Nippon Kiristo Kyo Chosen Kyodan" {Korea
section of the Church of Christ in Japan). After that,
military training was to be given in the theological semin
ary; the imperial way (Tamino-Mi chi ) was to be taught and
observed, and Korean youth organizations entered into union
1%bid. , April 1942,
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with their Japanese counterparts. The intensified nation
alism of the Japanese brought proposals for the
"
Japani-
zation" of Christianity, theologically and otherwise.
At the same time, the crisis forced the dissolution
of the National Christian Council of Korea. In 1938, this
nationwide organization was dissolved by the authorities
of the Japanese Empire, and its activities were transferred
to the newly formed Chosen Kiristokyo domei (the Chosen
Christian Federation), under the domination of the National
Christian Council of Japan. Relations between the Christians
in Korea and International Christian organizations and other
International contacts were required to be through the
National Christian Council of Japan. In other words, the
wretched people of the Korean Church were deprived of their
independence by the Japanese leaders. *5
3. Hi se of Liberalism and Martyrdom of Chri stian Resistants
Japanese imperialism made use of the liberalism in
the Korean Church to oppress her. A few modernists, who had
been contaminated in Japan and America by liberalism and the
new theology, came back to the stronghold of the fundamental
faith, and naturally their movement was barred. But, seizing
1-5yang S. Kim, Han Kuk Ki Tok Kyo Hai Bang Shin Nvun
Sa (Ten Years History of the Korean Church Since the
Liberation) (Seoul: Board of Education of The Presbyterian
Church of Korea, 1957), PP. 43-44.
39
upon the withdrawal of the missionaries, they became the
instruments of the church-oppression police of the Japanese
government, and secretly paid a tremendous amount of money
to dissidents in the church-namely the liberals. In the
end, the liberals, establishing themselves in order to train
their liberal workers, held the hegemony over the whole
church. Betraying the evangelical resistants to the police,
to keep out of prison, they helped the Japanese to close and
annex the churches, and seized the large churches by the
force of the police. They were in the vanguard of those
who let churches offer their bells as war materials. Two
thousand evangelical church workers went into prison; fifty-
two of them died a martyrs' death; and many others were
expatriated or fled abroad. While the pastors in local and
rural areas could not but keep their mouths shut, only the
liberals, flattering the imperialist and abusing the church,
trampled the chastity of the faith and pruned themselves on
propagating a theology which Shintoized Christianity. Hence,
the evangelism of the Church became covert, and the Bible,
the commandments, and the creeds lost their authority among
them. Not only that, they amended the Hymns until they
were unbiblical, and put hymns which praised the gods of
Shintoi sra at the very head of the bymnal.1^
1 David J. Cho, "The Report on Evangelicals in Korea"
(Seouli N.A.E. in Korea, 1956) , pp. 2-3. (Mimeographed. )
CHAPTER V
ADDITIONAL CONFUSION AFTER THE SECOND WORLD WAR
During the War years, the Korean people lived in a
police state under Japanese imperialism, where every thought,
word and deed was under scrutiny, and where to be an educated
Korean was to be a suspect. They were under pressure to
change their names from Korean to Japanese names. The use
of Korean language was largely abolished. Every effort was
made to crush the soul of Korea and to give them new birth
as Japanese citizens. But this was not to be. The genuine
Korean people, together with other races in the Orient,
stood in awe before the "God of History," answered with an
emphatic "No," and brought stern judgement upon the Japanese
Empire. Finally, on August 15, 19^5, the bells of liberation
rang in their ears, and tears of gratitude and hope mingled
with their laughter* So deep and genuine was their joy
that it swallowed up all thought of revenge.
A. DIVISION OF KOREA
The joy of the Korean people in liberation was
short-lived. The Russian army came from the north and the
American army from the south, with the subsequent division
of the little peninsula of Korea into two separate zones.
It will not do to recount in detail the agonies through which
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the Korean people passed, during the first wild inrush of
troops from the north. Suffice it to say that before con
trol was finally established, they had been subjected to
such plunder that the memory of it will not easily be for
gotten.1
1. In The North
Korean Communists, trained in Russian techniques
and supported by the Russian Army, rapidly took control of
the country and turned their zone into a Communist state.
Land reforms were introduced, the rule of the proletariat
was established, and such restraint was imposed on freedom
of speech, assembly and movement that thoughtful people
could do nothing but bemoan their misfortune, or risk escap
ing to the southern zone � which many did.
The Church Under Russian Domination? When the
Russian rulers first came into office, Christian leaders
and congregations suffered a great deal of persecution.
Some were imprisoned, as was the case in Pyong Yang and Wi
Ju, the writer's home town.
On March 1, 1946, the churches in Pyong Yang united
to hold a religious service. March 1st is regarded as a
Korean national holiday, in commemoration of the Declaration
1G. M. MeCune, Korea Today (Boston: Harvard Univer
sity Press, 1946), pp. 44-45, 272.
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of Independence made on March 1, 1919 . Seventeen of the
signers were prominent Christians, and the Christian Church
feels a special interest in that day. The Communist offi
cials forbade them to do so, and ordered the Christian Church,
officially, to attend a government- sponsored service, which
would not only commemorate the day but pledge loyalty to
the communist regime and approve the "five-year trusteeship
policy. "2
The Church replied that attendance at the government
service should be on a voluntary basis and should not come
officially from a church organization, and that they intended
to commemorate the day in a religious service. Police and
soldiers came to the meeting and arrested the pastors. Some
five thousand Christians surrounded the truck which conveyed
the pastors to prison, singing hymns and kneeling in prayer.
Only by the use of force did the police finally break
through the cordon and place the pastors in custody.
In Wi Ju, in the extreme north, Communists aroused
the populace, broke the church furniture, and drove two
pastors through the streets in an ox-cart, with the words
"Minjok Banyuk Jya" (National Traitors) printed on placards.
2Korea �� 1945-1948 (A Report of Political Develop
ments and Economic Resources with Selected Documents) (Wash
ington: The Department of States, 1948), pp. 3-4, 121.
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The pastors faced the crowds calmly and fearlessly and kept
repeating the questions "Look carefully and see. Are we
National Traitors?" The following Sunday, a. larger and more
determined congregation than ever mot for worship in the
church that had been desecrated.
The strength and determination of the Christian
community had been a surprise to the Communists and their
Russian sponsors. Once again the enemy of the Church learned
a biblical truth � that the blood of martyrs is the seed of
the Church:
And on that day a great persecution arose against the
church in Jerusalem; and they are all scattered through
out the region of Judea and Samaria, except the apostles
.... But the word of God grew and multiplied. 3
2. In the South
The American Military Government pledged itself from
the first to the Korean people. They have been seriously
handicapped in attaining this objective by the lack of
adequate knowledge of Korean conditions, by the disorgan
ization which followed the breakdown of the Japanese regime,
by disturbances largely fomented by Communist propaganda
from the north, and by differences among Korean political
parties themselves. However, on December 12, 1946, "the
Korean Interim Legislative Assembly in South Korea was
3Book of Acts 8:1; 12:24.
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inaugurated.
In August 15, 1948, "the Government of the Republic
of Korea was inaugurated and the United State Army Military
Government in Korea was terminated. "5
B. SPLIT Of THE CHURCH IN THE SOUTH
The close of the Second World War brought additional
confusion to the Korean Church, in the southern zone. This
confusion was spurred by several reasons:
1. Northern Korea, which had had the majority of the
church, was occupied by the Russian Communist Array;
2. Almost all of the leaders and important members
of the Northern Church fled to the South, because of pressures
by Communist authorities;
3. The return of the missionaries to Korea;
4. The liberation of th� imprisoned saints;
5. The return of the evangelical theologians and
pastors from their exile;
6. The visits of the worldly known liberal theolo
gians to Korea.
Among these six reasons, the first and the last aided
the liberals. Taking advantage of North Korea's bondage
Wea � 1945-1948, op. ci t . , p. 121.
5ibid., p. 124.
under communism, the liberals established their hegemony
over the Church of South Korea and embraced the opportunity
presented by liberation. They imported liberalism into the
whole church, cooperating with liberals from abroad, and
tried to make their foundation firm.^
1. Division of the Presbyterian Church
The Presbyterian Church of Korea has been split
twice since the close of the Second World War, and recently
they were confronted with a new crisis of division.
a) The First Spli t. Watching the split, these liber
als, far from being penitent of their past errors in the case
of the prison saints, were disappointed over the split and
the organization of another denomination, in co-operation
with missionaries of the Orthodox Presbyterian Church in
the United States and the Reformed Church in the U.S.A., by
these determined to keep their purity. Because of this
division, terrible confusion arose among the local churches.
This confusion continued from 19k? to 195k.
b) Power of the Liberals. Using all means to con
solidate their power in the Church, the liberals came to
their greatest strength from 19^5 to 19^9. They had gained
the important positions in the Church, and joined in all kinds
^David J. Cho, "The Report of Evangelicals in Korea"
(Seoul: N.A.E. in Korea), pp. (Mimeographed.)
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of inter-church activity.
In the seminary, destructive Biblical criticism was
taught and evangelism was continually and openly challenged.
The liberals attacked the evangelicals, saying that "Bible
believers are idol-worshippers." "The fundamental theology e"
said professor Chai-Joon Kim, who had been appointed as the
representative of the liberals in Korea, "is in reality a
cunningly disguised humanism": and, he said further, "those
who hold that there is no error in the Bible, whereas it is
obvious that there are errors, are like the obstinate monks
who condemned Galileo's Helio-centric theory as the heresy
which destroyed the Bible."''
It is not necessary to enumerate all their erroneous
claims and theories, because they are well known throughout
the world. Their spirit was excited and strengthened when
many liberal western theologians visited Korea. They
proudly thought that they had blotted out the power of the
conservatives in the Korean Church.
c ) Seminary Revolution and the Second Split. But
there arose a frontal protest against liberalism, in 194?,
among the young students of the Chosen Presbyterian Seminary,
which belonged to the liberals. The signal fire instantly
?Yang S. Kim, Hankuk Kitokkyo Haibang Shibnyun Sah
(Ten Years History of Korean Church Since Liberation ) (Seoul :
Board of Education, The Presbyterian Church of Korea, 1957),
pp. 217-225.
CHAPTER VI
CONFUSION AS A RESULT OP THE KOREAN WAR
It might be said that calamity and persecution are
an expression of God's loving hand toward His chosen people.
But it was a sorrowful matter that the Korean Church, having
grown under many decades of calamity, became more disordered
and started to loose its own characteristics and genuine
quality, after the Korean war, which resulted in a loss of
human lives and property on the largest scale since World
War II. As is always true of wars, the Korean War led to
cruelty, callousness to human suffering, hate, deterioration
in sex relations, dishonesty, and disregard for the sanctity
of the person.
The decay in the spiritual and ethical aspects of the
Church, which was created by the war, was not only a matter
within the church but became extended to the people. It
left a wild and harsh attitude among fellow ministers, and
even among missionaries, when they faced indigenous leaders.
What was the plan for reconstruction, in this terrible
situation among the leaders of Christianity of Korea, both
nationals and missionaries? It tended rather to think of a
material rehabilitation, in a newer and more abundant way,
than to recognize the vanity of materials and1 the terrible
results of sin. It was clearly a thinking arising from the
caught the reasoning power of the whole church and threatened
the power of the liberals. The struggle against liberalism
continued unceasingly for five years, and a new Theological
Seminary was established upon a conservative foundation.
Accordingly, the liberals lost their advantage day by day,
while the young seminary students and the young pastors, with
the help of the older leaders, the evangelical pastors, and
fundamental theologians, sponsored brilliant activities
against liberal power, until power in the church was returned
almost completely to the evangelicals.
It was a very sorrowful struggle. No small number of
liberal theologians and pastors were excommunicated from
their posts, and the Church was seriously damaged. Love of
aid in the Church was dying. Dispute and disorder in the
Church became familiar and habitual. Finally, in April 1954,
the liberals were forced out and organized another denomin
ation. Some liberals kept silent, in order to keep from
losing their position within the main group of the Presby
terian Church, although some thoughtful leaders recognized
that there would not be serenity in the Church of the future.
Ibid. , pp. 231-28?.
ignorance of man. Apparently, a material rehabilitation was
necessary. But it seemed to be forgotten that the spiritual
rehabilitation of man, the rehabilitation of the godly
living, of a humble attitude toward, the truth of the Bible,
and of Christian love, should precede it.
A. THE PROBLEM Of SOCIAL WELFARE WORK
There were over four million refugees, and numerous
war orphans and widows; these are the sorrowful facts of
the Korean society which were brought about in fighting
against the Communists for three years.
It was essential that the mission boards and the
native church should be interested, in helping and protecting
these people. Many Christian organizations in America ear
nestly cooperated to help them.1
Since jealousy, complaint, and disorders were wide
spread at the time of the apostolic church, the apostles
found it necessary to choose seven men from among the people,
to serve in relieving the distressed. Just as these principl
were applied in the time of the apostolic church, so should
they be applied in Korea: this relief program must be dealt
with separately from the godly things of the Church.
"it is not reason that we should leave the word of
^�The Christian Century, LXVIII (March Ik, 1951), 325.
God, and serve tables. ^
Thus, since the Korean Church has inclined to help in
the rehabilitation of a society which had been devastated
by war, and the mission board has cast themselves into the
same work with a majority of their members and of their
works, the aspect of godliness in the Church has been
lessened. Their minds were filled with a thankfulness, when
they had received the Word. But they have changed to that
of complacency, envy, and weakened fellowship, since they
have received material things, rather than the Word.
These are some points which may helps
1. Many pastors of the Church spend much more time
in requesting money and materials, and in organization and
management of welfare programs than in giving themselves to
prayer and preaching the Word.
2. Many complexities have occurred, due to the fact
that the costs of orphanages and widows homes, which depend
on foreign aid, are greater than the resources of the Church,
which is supported only by the offerings of church members.
For example, World Vision Inc . provides $6.00 per orphan per
month. If an orphanage has 500 orphans, it receives
S3, 000. 00 per month (plus some food and clothes) . Thi s is
2Acts 6s 2.
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equivalent to a year's budget for a church of 300 members
The difference between the operating costs of the
Church and the relief organizations which are connected with
the local church, is that the former has been provided only
by the tithes of the members (which did not amount to more
than $50.00 of revenue the year after the war) while the
latter had a relatively larger income, because of foreign
aid. This creates a complicated problem between the minis
ters of the church, who take care of the church, and those
concerned with relief organizations. It is one of the
obstacles in the growth of the Korean Christian Church; a
line was drawn between preaching the gospel and operating
social services in the church. The prestige of those who
preach the gospel waned, because they bowed their heads
before the financial power of the social workers, who held
the money and materials.
B. THE PROBLEM OF SMALLER EVANGELICAL
PRIVATE MISSION AGENCIES
The Korean war concentrated many interests of the
interdenominational or non-denominational mission agencies
upon Korea. The Korean Presbyterian Church decided to coop
erate with all the evangelical mission organizations in
^Editorial in the Ki tok-Kong- Bo (Korean Christian
News), August 17, 1955.
Korea, at the 44th general assembly in April 1953.
^ But the
missionaries who had more than 70 years of history in Korea
did not welcome this decision. Consequently, these small
evangelical mission groups could find no way to fight for
their general mission but to emphasize evangelism in the
Korean Army. However, the chaplains were attached to the
Korean Army and, when the war was over nothing remained but
for their mission to do relief work and small scale evangel-
i so,
C. THE PROBLEM Of DESTRUCTION AND
RECONSTRUCTION Of CHURCHES
As Table I shows, the Korean Church suffered tremen
dous loss of people and property. They then depended upon
help from missionaries and the U. K. Armies, for rapid
recovery.
In the Korean Church, which has never had to depend on
such financial aid, the idea of expecting the mission to
help began to spring up and the danger appeared that they
were more dependent on mission aid than on their cordial
offerings. Although this help was indispensable, a defect
had been brought into the independent spirit of the Korean
^Presbyterian Church of Korea, Minutes of the fourty-
four G-eneral Assembly , 1953 (Seoul s Presbyterian Church of
Korea, General Assembly Office, 1953).
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Church as the result of it. It is also true, however, that
many local churches have rebuilt their destroyed and charred
churches with their own hands, in their poverty. In such
cases, there has been an ardent zeal of evangelistic revival.
What the writer has seen and come to believe, is that
the church built by the natives' own hands is much more
powerful spiritually, and more revival! stic , than that
built with foreign aid. Clearly, I believe, it is to be
emphasized that the mission should give the Word, not money.
D. THE GROWTH Of CULTS
When the spiritual rehabilitation of the Church lags
behind material rehabilitation, and the material supplies
weaken the power of preaching the Word, the souls of be
lievers hunger, restless hearts are not filled with spirit
ual nourishment, and they depart from the work of the Spirit,
then Satan can use the vacant hearts of the believers. This
is what has happened in Korea.
The two current representatives of these cults are
"The Christian Witness Center" (Kitokkyo chunto kwan),
which has gained over 200,000 believers within five years,
and "The Christian Spiritual United Society" (Kitokkyo
shinryung Tongil Hyupwhae ) , which has grown among intellec
tual groups. The former was organized by elder Park Tae-Sun;
and the latter by Moon Sun-Myung, a self-appointed Jesus.
5k
Both these cults follow the doctrines of Swedenborgiani sra
and Unitarian! sm, leaving some shameful immoral effects in
their wake.->
I repeat, when the holy foundation of the Church was
shaken, evangelical zeal faded; useless things became matters
of controversy among the church leaders; liberals grew in
numbers, and the desire for material things swayed strong
among church leaders (both Native leaders and the Mission-
aries). Cults arose, and many believers were seduced by
them. This is clearly the most serious development, for
which the leaders of the Korean Church and the missionaries
must share responsibility.
But, even in the midst of chaos, the innocent believers
and ardent evangelists never lost the spirit of revival and
the zeal for preaching the Gospel. The efforts of these
obscure workers have been blessed of God. As a result, the
fact that the Church grew by more than 500,000 believers
and over 1,200 churches, compared to pre-war times, has
enabled us to realize that God's blessing and providence
carried on, even through the conflict.
%uk- Jai Kitok-Kyo News (The International Christian
News), March, April, May and June, 1955; Kitok-Kong- Bp
(The Christian News), April 1955 - January 1�JE.
TABLE 1
SUFFERING OF THE CHURCH IN THE KOREAN WAR
1. Devastated Church buildings . , . South Korea 267
North Korea 1,150
2. Destroyed Church buildings . . . South Korea 705
3. Arrested or martyred (pastors). . South Korea 213
North Korea 310
4. Laymen massacred or arrested ..... 100,000
5. Fled to south from north (Christians) 200,000
?Revived churches today (in the South)
1. Reconstructed and new church buildings .... 2,000
2. Revived . . . (Total Christians) 1, 323,260
*From: A Survey of Korea and Korean Church (Seoul:
National Association of Evangelicals in Korea, 1959)-
CHAPTER VII
THE RESULT OF ENFORCEMENT OF AN
EXTREME ECUMENICAL STRATEGY
After the Second World War a strong and growing
Ecumenical thought introduced from abroad, appeared among
some leaders of the Church of Korea. Highly educated, out
standing ecumencial leaders in the Korean churches, and some
missionary leaders, continued their efforts toward Church
uni ty .
A. DEVELOPMENT OF THE ECUMENICAL MOVEMENT
In Korea, the Ecumenical movement found its overall
expression within the activities of the National Christian
Council of Korea and the Korea Board of Commission of Ecu
menical Mission and relations of the United Presbyterian
Church in the U.S.A.
In 19^6, the National Christian Council was reorgan
ized and, in 1948, three delegates from the Presbyterian
Church of Korea and the Methodist Church of Korea attended
the Amsterdam Conference of the World Council of Churches.1
1Ruth Rouse and S. C. Neill, A History of the Ecumen
ical Movement (London: S.P.C.K. , 1954), pp. 3^9- 390; The
year Book of~Korean Church (Seoul: NCC in Korea, 1957),
pp. 4*9-50
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1 . Organization of the National Christian Counoil (N.C.C. )
The National Christian Council of Korea has seven
departments and five commissions.
a) Departments:
(1) Politics and Economics Department.
(2) Social Welfare Department.
(3) Education Department.
(4) Evangelism Department.
(5) Youth Department.
(6) Publication Department.
(7) Specific Culture Department.
b) Commissions:
(1) Commission for Christian International Affairs.
(2) Commission on Ecumenical Action.
(3) Commission on Life and the Home.
(k) Commission on Work Camps.
(5) Commission on Audio-Visual Matters.
(a) Broadcasting Committee.
(b) Visual Aids Committee.
2. Affiliated Organizations and Denominations
The National Christian Council of Korea is not a
"Council of Churches" but a "Christian Council." Therefore,
2Ibid. , pp. 50-51.
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affiliated members are not only denominations but any
Christian organization which is able to affiliate with the
National Council and missionary corporations as well. four
denominations, nine organizations, and five mission boards
are affiliated with the National Christian Council . ^
a) Affiliated Denominations s
(1) The Presbyterian Church of Korea.
(2) The Methodist Church of Korea.
(3) The Holiness Church of Korea.
(**) The Salvation Army in Korea.
Affiliated Organizations:
(i) The Christian Literature Society of Korea
(2) The Korea Bible Society.
(3) The Korea Union of the Y.M.C.A.
(4) The Korea Union of the Y.W.C.A.
(5) The Korea Council of Christian Education.
(6) The Church World Service.
(7) The New Life Society.
(8) The Korea Temperance Society.
(9) The Good Samaritan Mission.
c) Affiliated Mission Boards:
(1) The Korea Board of foreign Mission of the
Methodist Church in the U.S.A.
3The Yearbook of Korean Church (Seoul: N.C.C. in
Korea, 1957), PP. bO-70.
(2) The Korea Board of Commission on Ecumenical
Mission of the United Presbyterian Church
in the U.S.A.
(3) The Korea Board of the Oriental Missionary
Society.
(4) The Korea Mission of the United Church of
Canada.
(5) The Board of the Korea Mission of the
Presbyterian Church of Australia.
Developments of the Ecumenical Plan through the _N_.C_.C_.
a ) One Hymnal .
from 1948, all Protestant churches of Korea
affiliated with the N.C.C. were to use the United
Hymnal edited by the N.C.C. Before this unity of
hymnals, each denomination had its own hymnal.2*'
b) One Text Book.
(1) from 1948 , every denomination affiliated
with the N.C.C. used the United Sunday
School Text Book edited by the Korea Council
of Christian Education. Before this unity,
the Sunday School text books were edited by
their own denominations .
^Ibid. , p. 54.
6c
(2) From 1949 , every Christian school, as indi
cated by the N.C.C, was to use united text
books on Christianity edited by the Korean
c
Council of Christian Education.
c ) Unification of Youth Movements.
The Council of Christian Youth of Korea was
organized in 1949 and was sponsored by the N.C.C.
Denominational youth associations of the Presby
terian, Methodist and Holiness Churches associ
ated in this Youth Council. The Council of
Christian Youth of Korea is affiliated with the
World Youth Christian Federation. Particularly
in Korea, this youth movement is one of the
effective frontiers of the ecumenical program for
injection into local churches.''
d ) Unification of Student Movements.
In 1947, the Korean Students' Christian Feder
ation was organized. One of the strong leaders,
the Rev. Wun Yong-Kang, Secretary of the Youth
and Students' Department of the N.C.C, has built
up the Students' Christian Federation within the
The Yearbook of Korean Church (Seoul! N.C.C. in
1957), P. 52.
?Ibid. , p. 52.
high schools, colleges and universities in the
country.^ This federation is also affiliated
with the World Students' Christian federation.
e) Plans for further Unity .
(1) A plan for the unification of mission
finances: In 1958, the Executive Committee
of the N.C.C. held a meeting to explore the
possibilities of unifying mission finances.
In other words, all finances of each mission
affiliated with the N.C.C. would be con
trolled by the Executive Committee of the
N.C.C, if they adopted this concept. But
this proposal was shelved, because they
thought that the present situation was not
ripe for its enforcement. 9
(2) A Plan for the unification of Theologies:
In 1958, the Ghana Conference of the Inter
national Missionary Council strongly
influenced the training of ecumencial native
leaders. The Chri stian Century magazine
announced the establishment of the Theolog
ical Education Fund for younger churches,
Ibid.
^Kj tok-Kong-Bo (The Korean Christian News), Octo&er
J-958.
as follows!
In the report of the general secretary
it was announced that a generous grant
of Two-million by John 2. Rockefeller
Jr. , had been matched by the pledge of
a like sum from major mission boards in
the United States. The entire four-
million is to be used to strengthen
theological education. Here was great
news; money alone cannot relieve the
desperate situation of theological
education and leadership training in the
younger churches, but it makes possible
a good life in certain key centers and
a starting texts for students.10
Therefore N.C.C. of Korea had enough money
to support the theological education program
from the Theological fund of the International
Missionary Council, as follows!11
(a) for Seminary textbooks ...... $100,000.
(b) for Ecumenical leaders training
institute $200,000.
The Executive Committee of the N.C.C.
of Korea decided on plans for theolog
ical education as indicated belows 12
(a) Seminary text books s
Personnel of the Editorial Committee
IQThe Christian Century, LXXV (January 29, 1958), 135.
11Op. cit. , March 10, 1958.
12Kitok-Kong-Bo (The Christian News), March 10, 1958.
already had been appointed from the facul
ties of denominational seminaries, by the
Executive Committee of the N.C.C. All of
the seminaries which are affiliated with the
N.C.C. must use these textbooks.
(b) Ecumenical Training Institutes
Divinity School of Chosun Christian Univer
sity was designated as an ecumenical leaders'
training institute, by the N.C.C. of Korea.
Members of the faculty of this institute
were appointed from among the ecumenically
well trained theologians, by the Executive
Committee of the N.C.C. All denominations
affiliated with the N.C.C. have the respon
sibility of sending students from among the
pastors or laymen leaders of their own
denominations.
Other Progress in Ecumeni cal Projects.
(1) Monthly meeting for Ecumenical Study s
This monthly study meeting was continued
from 1955 on, sponsored by the Commission on
Ecumenical Action of the N.C.C. Any groups
of interested Christian leaders were able to
participate in this meeting, if they wished.
This effective program was led by highly
educated, ecumenical theologians or officers
of ecumenical organisations.
(2) Ecumenical Literatures Effective literature
published to propagate the ecumenical move
ment included the following:
(a) An Interpretation of the Ecumenical
Movement.
(b) What is the Ecumenical Mission?
(c) Why are we Ecumeni cal s?
(d) Korea and Ecumenical Movement.
(e) Selected Ecumenical Documents.
The above books are published by the
Commission of Ecumenical Action and some
other sections of the N.C.C, and these
booklets are freely distributed to local
churches.
B. INFLUENCE OF THE EAST ASIA ECUMENICAL
STRATEGY OF THE WCC/lMC
1. A Quickening of the East Asia Ecumenical Council
in September 1954, Asian ecumenical leaders held an
Interim Committee on the Asia Council of the Ecumenical
Mission at Hong Kong, to which Dr. Key IL-Sung, Professor
of the Presbyterian Theological Seminary of Korea, was
delegated from the Korean Presbyterian Church. As a result
of this meeting, the Korean .Presbyterian Church was to send
four ecumenical missionaries � fraternal workers � to the
Thailand Christian Church, which is the United Church in
Thailand.13
July 5-9, 1955, the second Interim Committee of the
Asia Council of the Ecumenical Mission was held at Bangkok.
There the Korean delegate, Dr. Key IL-Sung , was elected a
Vice-president. In October of the same year, the Southeast
Asia Theological Education Committee was held. This Com
mittee decided to establish a pure ecumenical union seminary
of Asia, and settled a tremendous budget for it.11*
December 12-14 of the same year the Executive Com
mittee of the Asia Council of Ecumenical Mission met at
Bangkok. They decided on an enlargement of the membership
and proclaimed a Statement on the purpose of the Council,
as follows:
2. Purposes We conceive of the task of the Asia
Council on Ecumenical Mission, in terms of the
following purposes and responsibilities:
a) To develop and strengthen the Asian churches
in the discharge of their ecumenical mission;
b) To share information on the exchange of
personnel among the churches, for ecumenical
13asi a Council of the Ecumenical Mission, "Minutes"
(Hong Kong: Asia Council of the Ecumenical Mission, 1954).
(Mimeographed. )
"^Asia Council of the Ecumenical Mission, "Minutes of
the Second Intrim Committee, 1955" (Bangkok: Asia Council of
the Ecumenical Mission, 1955). (Mimeographed.)
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tasks in other regions of the world;
e) To assist Asian churches in the support of
ecumenical projects when funds are not avail
able for their support.
f ) To receive such contributions as member
churches and mission boards desire to make
toward the work of the Council, with the
understanding that the allocation of funds to
projects shall be made by the Council, on
the basis of need and ecumenical relevance,
rather than on the basis of the source from
which the funds have come; and with the
further understanding that donors may desig
nate funds for specific projects that are
approved by the Council.
g) To exchange information among the member
churches concerning the best methods of
selecting, training, nurturing and supporting
personnel.
15
2. Its Relationship to the WCC/lMC
In order to strengthen the relationship of the Asia
Council on the Ecumenical Mission to the W.CC and IMC, to
integrate the Work of the total ecumenical movements, the
WCC and IMC were invited to appoint its East Asia Secre
taries as ex-officio members of the Asia Council on the
Ecumenical Mission.^ Therefore, on March 12-14, 1956, the
first Annual Convention convened, and the General Secretary
15J. tf. Decker, "An Historical Outline of the Asia
Council of the Ecumenical Mission" (Bangkok: Asia Council
of the Ecumenical Mission, 1955).- (Mimeogrpahed. )
l6Ibid.
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of the IMC, Charles Honsor.; the General Secretary of the
tfCC, Br. W. A. Vissert Hooft; and th� retiring IMC/wCC's
East Asia Secretary, Bishop Rajah B. Mani cam attended this
convention. At this first Annual Convention of the Asia
Council on Ecumenical Mission, they decided to convene the
East Asia Convention of Christian Churches. In May of the
same year, the Rev. Lac Tai-Youn, General Secretary of the
Asia Council of the Ecumenical Mission, and Bishop S. C.
Sobrepena, President of the Asia Council of the Ecumenical
Mission, visited Korea and conferred about the important
points necessary to put ecumenicity into practice.1?'
In March 1957, the East Asia Christian Conference
was held at Parapat, Indonesia. This Conference adopted a
plan for future action as follows.
Section III. The function of the E. A. Secretariat
of the WCC/lMC be enlarged to include {italics not
in the original) i
a. Survey of the mission of the church in East Asia
to the end that the total available resources of
personnel and funds may be directed to the ful
fillment of this mission;
b. Consultation on issues of comity, missionary
policy and other subjects of common concern
among the churches in this area and the mission
ary societies related to them;
c. Promotion of the participation of the Asia
Churches and Councils in the program and activi
ties of the WCC/lMC, and help to these two world
1?Ki tok-Kong- Bo (The Korean Christian News), May 1959.
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bodies by keeping them constantly informed about
the concerns and convictions of the Asian Churches
with regard to the common ecumenical task.
g. To help in interpreting and coordinating the
program of the Division of Inter-Church Aid and
Service to Refugees of the World Council of
Churches in East Asia, and to collaborate with
HCCs at their request in fulfilling the purpose
of ecumenical Inter-Church Aid. This is under
stood to mean the collation and distribution of
information concerning material and personnel,
the transmitting of gifts where this is necessary,
and such services as will strengthen the rela
tionship of the churches and NCCs in East Asia
with one another and with the WCC in furthering
the aims of Inter-Church Aid. . . . *�
The financial provisions for carrying out the plan
and the functions envisaged above will be as follows
italics not in the original :
a. There shall be a budget providing for the ex
penses of the Secretariat. This budget will be
the responsibility of the WCC/lMC.
b. There shall be a budget providing for the expenses
of meetings of the working Committee and the
Continuation Committee and the EAC C . Funds for
this budget shall be found by contribution from
the WCC/lMC, the member churches, and missionary
societies working in this area.
c. There shall be a budget to cover the cost of
international and ecumenical tasks undertaken to
fulfill the function of the East Asia Secretariat
described above. . . . ""-9
In consequence, on May 14-24, 1959 � the East Asia
Christian Council was organised at Kuala Lumpur, Malaya.
-^East Asia Christian Council, "A Plan of Future
Action" (Prapa t: East Asia Christian Council, 1957).
(Mimeographed. )
19Ibid.
c9
The Christian Century said concerning thi s conferences
New Era: Kuala Lumpur 1959 will go down in Church
History as ushering in a new era in Ecumenical Christ
ianity. Non-Roman Catholic churches in East Asia, no
longer under the tutelage of foreign mission boards,
have brought into being a new organ for united witness.
This idea originated about 20 years ago, plans began
to materialize two years ago at Prapat , and today the
East Asia Christian Conference is a reality. Over 130
representatives of 52 churches and councils from 15
East Asia lands gathered Hay lk~2k at Kuala Lumpur to
inaugurate formally the organization's first assembly.20
This first assembly was led by top Ecumenical leaders
of the WCC/lMC. Bishop Lesslie Newbigin, Chairman of the
IMC, gave two of the lectures on "The Witness of the Holy
Spirit in Life in Asian Churches" and "pattern of Partner
ship" at this Assembly. Also at this Assembly, Dr. W. A.
Visser't Hooft, General Secretary of the WCC, spoke on "The
Ecumenical Significance of Asian Churches" and "Asian Issues
in The Ecumenical Setting."21 A tremendous budget was adopted,
in order to advance the Ecumenical strategy in Asia. The
"Magnificent Obsession" of the East Asia Assembly was the
unity of churches and missions. The note of unity was
struck in the opening service of the Assembly, by Bishop
Enrique Sobrepena, in his address, "Our coming together �
into carrying forward � enrich inter-church union and
mission," was repeated over and over again during the eleven
20Christian Century, LXXVI (July 1, 1959), 786.
21Ibid.
days of the Assembly, and was the final and never-to-be-
forgotten theme of the closing moments.
In consequence of these East Asia Ecumenical Projects,
many churches in East Asian lands were influenced by the
ecumenical spirit. The evangelical churches and missions
in Korea were shocked by this "Magnificent Obsession" of
East Asian ecumenical projects by WCC/lMC.
The danger that the concentration of authority in the
field of Christian missions will eventually affect non-
council inter-church agencies on council-foreign missionary
activities, or non-council native churches, is by no means
insignificant. In Korea alone, there are over 600,000
Protestants who are not members of the WCC. Not only that,
but even member churches of the WCC oppose the extreme
expenditure of the ecumenical movement.
C. SPONTANEOUS EVANGELICAL UNITED
MOVEMENT AMONG THE NATIVES
1. Long Beginning
In the Fall of 1946, fifty-one young seminary students
and pastors began to meet once a week for prayers and dis
cussion on the Korean Church. They took the name of the
Evangelical Faith Fellowship. This group has continued up
to the present, being the foundation for the present National
Association of Evangelicals in Korea. In those days, there
was only one seminary for the whole Presbyterian Church
throughout South Korea. The seminary faculty had gotten
their positions under the Japanese and were almost entirely
liberal or neo-orthodox . The Evangelical Faith Fellowship
felt, after much prayer and deliberation, that their first
responsibility was to see the seminary reformed, or to see
a new one started. Gradually, many pastors and laymen began
to support the Fellowship. It grew in numbers and influence.
In 1948, the Fellowship succeeded in building a true, evan
gelical Seminary in Seoul.22
By 1950, the conservative, evangelical forces, which
still were the large percentage of the main Presbyterian
Church, succeeded in taking over control of the General
Assembly from the liberals. This resurgence was largely
led by the Evangelical Fellowship, or at least encouraged
by it. Thus, the extreme liberal groups were isolated in
Korea, and conservatives took over the government of the
main Presbyterian Church. Through this movement the
Fellowship has come into great favor, with great opportu
nities for continuing service in the future.
Feeling that their second task was to lead all be
lievers into a deeper evangelical faith and life, and the
22David J. Cho, "The Report on Evangelicals in Korea
(Seoul: N.A.E. in Korea, 1956), p. 15. (Mimeographed.)
reviving of the whole church, the Fellowship began new
efforts in January 1951. At that time, they exerted them
selves in the fields of Home missions and a Christian liter
ature movement. Hundreds of clergy, and through them,
hundreds of thousands of believers, have contributed to
these efforts of the Evangelical fellowship. Through the
crystalization of the fellowship, the Church has been led
in the direction of purification. Now various leaders say,
in recommending the fellowship, "it would have been a very
different situation today, if there had been no Evangelical
faith fellowship Movement."
The Evangelical faith fellowship had to walk by
itself, for seven years. They did not know that other
Christians around the world were also seeking to walk the
evangelical path. Thus, the liberals and neo-orthodox
criticized the fellowship, for seeking to put out the Korean
Christians from international Christian relationships. No
matter what the liberals said, the fellowship was doing the
true evangelical work committed to it by God. At the same
time, they sought an international movement of evangelicals
which was both committed wholeheartedly to the faith once
delivered to the Saints and yet both tender and loving.
In the spring of 1953, word reached these men in the fellow
ship of the National Association of Evangelicals in America
and its world wide fellowship in the World Evangelical
Fellowship. Hearing the encouraging news of other evangel
icals who felt as they did, the Evangelical faith fellow
ship discussed this at their eighth annual convention, in
July of that year. Hearing more clearly at the convention
of the faith and practise of the National Association of
Evangelicals in America, ana of the World Evangelical
fellowship throughout the world, the Korean fellowship
changed itself into the National Association of Evangelicals
(NAE) of Korea. In March of 1954, Dr. Elwin Wright, Secre
tary of World Evangelical fellowship, visited Korea. Then,
in October 1955, NAE of Korea was adopted as a full member
by the International Committee of the World Evangelical
fellowship. 23
2. Organization
The Central Committee of the Korean NAE consists of
a president, three vice-presidents, two general secretaries
(national and international affairs), two clerks, lo chair
man of sixteen subcommittees., and an executive committee of
16 members. They have 42 local branches throughout the
24
country .^
Cho, "Report", p. 11.
3-
2 5
Affiliated Members ^
a) Presbyterian . . . Laymen 138,000 ..... Pastors 920
b) Korean Holiness. . i: 101,738 ..... si 455
c) Assemblies of God 11 27
d) Methodist .... " ti 21
e) 108 ..... 11 1
Total Laymen 244,216 .... .Pastors 1,425
D. THE IDEA AND PURPOSE Of UNITED
EVANGELICAL MOVEMENT
The following statement was proclaimed by the NAE of
Korea, as the idea and purpose of the United movement in
Korea:26
a) The Evangelicals in Korea, with all Evangelical
fellowships in every country all over the world ,
are a body of those who hope to be the true
witnesses to Christ "to the end of the earth."
b) We know it is right that those who confess the
same faith, and believe and obey the Bible as the
word of God, regardless of their differences of
denominations, have fellowship with one another.
c) facing such a time as this, when thoughts are
confused and the order of the Church is dis
turbed, we are to co-operate, and to be united
voluntarily with one another, in order to turn
2^David J. Cho , "A Survey of Korea and Korean Church1
(Seoul: Evangelical Action Committee of the NAE of Korea,
1959), P� 9 (unpublished charts).
26
Cho, op . ci t. , pp. 8-9.
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this crisis to a wholesome state.
d) We want to be good workers of Christ, to sow the
seed of the Gospel, and we are going to do our
best to solve, from the evangelical stand-point,
the complicated and harmful problem in all the
churches and those arising from modernistic
errors.
e) We are not so narrow-minded and self-righteous as
to enjoy schism and parting, as some say we are.
But the fact is that those who have split and
parted are others who actually love* factions,
although they say that they want oneness. We
have been walking wi th all the brethren in the
church, on the strict and wholesome way, in order
to keep the puritan and pious traditional faith.
f ) And now we are ready to anoint those who get
wounded, with oil, and sincerely wish to make
peace with all those who call the name of Christ.
g) We pay our respects to the missionaries who have
worked long in this country. We are really grate
ful for their sacrifices and loyalty for the
Gospel on our behalf. But we do not wish that
our Korean Church be monopolized by Mission, but
that there be true and sincere fellowship between
missionaries and native church � leaders, without
any reserve. Although it is stated superficially
that they are of equal position, it can hardly be
denied that a great deal of Mission funds are
invested by missionaries, and their opinions
obviously prevail over the Korean Church, These
are the points to be improved gradually, by both
parties. We hope and believe that the mission
aries and church will understand one another and
have sympathy to one another. And we hail all
evangelical missions coming to Korea.
h) We truly hope that our Korean Church will be
founded and grow on an evangelical basis. Besides,
we want to cooperate and pray with all friends
over the world who confess the same faith, so
that we may accomplish our tasks as witnesses to
His Gospel.
i) We shun all troubles and competition in our work.
But we can see that there must be a serious
7o
whirlwind of thought in the future of the Korean
Church. Recognizing such a peril in her future,
we cannot help facing it with our best prepara
tion, not by our own power and policy, but with
fervent prayers and preaching - - to overcome the
crisis in peace.
j) We welcome and accept all churches, institutes,
organizations, and individuals, as members who
confess their faith as follows:
(l) We believe the Bible to be the inspired, the
only infallible, authoritative word of God.
(2) We believe that there is one God, eternally
existent in three persons: father, Son, and
Holy Ghost.
(3) We believe in the deity of Christ, in His
sinless life, in His miracles, in His vicar
ious and atoning death through His shed
blood, in His bodily resurrection, in His
ascension to the right hand of the father,
and in His personal return in power and glory.
(4) We believe that, for the salvation of lost
and sinful man, regeneration by the Koly
Spirit is absolutely essential.
(5) We believe in the present ministry of the
Holy Spirit by whose indwelling the Christ
ian is enabled to live a godly life.
(6) We believe in the resurrection of both the
saved and lost: they that are saved unto
the resurrection of the life, and they that
are lost unto the resurrection of damnation.
(7) We believe in the spiritual unity of be
lievers in Christ.2'
^David J. Cho, ME RAN MOO-UT-IK-KA (What is the
National Association of Evange lTcais? ) (Seoul : NAE in
Korea, 1956), PP- 26-2?.
PART THREE
APPRAISAL OE PRESENT ATTITUDES
A CRITICISM OF MISSIONARY ENTERPRISE
A. ECUMENICAL INTERDEPENDENCE AND AUTONOMOUS
CHURCH POLICIES
Since the end of the World War II, mission policies
have become controversial from time to time, among Presby
terian missions connected with the Presbyterian Church in
Korea, This was embarassing to the native Christian
leaders. These problems have worsened since last year (i960)
because of a radically different concept of missions injected
from abroad, arising from extreme ecumenical mission policies
1. The Commission on Ecumeni cal Mission and Relation of
the U.P.C.
~" ~~�~
The United Presbyterian Church in U.S.A. (U.P.C. -
the new name of "The Board of Foreign Missions" - which it
was traditionally called) has started to open a new rela
tionship with the Native Church, whi ch has been working for
nearly a 100 years in their mission field, under a new
concept of mission as their long new name signifies. This
is clearly nothing but a new fact to the Korean Church,
which has only been carrying the simple apostolic church
system.
a) The New U.P.C. Mission Official Interpretation;
(1) It means a new responsibility on the part of
the younger churches; in lands where the
younger Church is strong, the American mis
sion organization has been merged wi th the
Church. . . .
(2) It means new fellowship between Christians
"Here" and Christians "There." Where the
Mission has merged with the Church, mission
aries are now "fraternal workers" and are
asked for, assigned and appraised.
(3) It means a new "togetherness" in the ecumen
ical relations of the Church. Younger
Churches are sending out their own mission
aries and fraternal workers; older and
younger churches are together in the Asia
Christian Conference; Churches in fourteen
countries pool personnel and funds for work
in East Asia. . 0 tali c s not in the
original^ .
b) Ecumenical Interdependence Policy-
As a functional conference, the first joint
assembly of the Division of Home and foreign
Missions of the National Council of Churches in
the U.S.A., which met December 8-11, 1953 in
Atlantic City, fully expressed the meaning and
function of this policy as follows:
(1 ) Its Contents
(a) "from Missions to Mission" � This term
means a centralized authority for tho
Christian World Mission. One of the
Special Office, the United Presbyterial Church in the
U.S.A., Commission on Ecumenical Mission and Relations the
United Presbyterian Church in the U.S.A.�An Interp*r g ta t io n
"Jivew York: Special Office of the United Presbyterian Church
in the U.S.A., 1958).
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speakers for the conference, Dr. H�
Edwin Espy, Associate General Secretary
of the NCC , pleaded for "functional
ecumenicity .
"
He declared: The unity of the
Church precludes disunity in its mission.
We are called to one mission of the
Gospel .... the unity of the Church's
mission requires a unitive approach to
the church s functions, at home and
abroad ... the unity of our mission
must transcend our denominations ....
at the very least it calls us to make
common cause in home and foreign
missions.2
(b) "from Paternalism to fraternalism" �-
One of the speakers pled for a changed
missionary effort, in relation to the
younger church:
The big issue-. ... is "paternal
ism" or "fraternalism. a The world needs
missionaries as colleagues, not bosses.
The "younger church" does no t want the
mi ssi onary to control things ... .3
(c) "Merger of the Mission with the Church"
� Dr. Virgil A. Sly, Chairman of the
Executive Board of the Divi sion of
foreign Missions of the UCC, explained
this policy as follows:
bid. , p. 28.
bid.
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The taint of colonialism still
clings to mission work. Christianity-
is often known as the white man's
religion. To offset this, the mission
ary must become more closely identified
with the people, working under the
direction of the church to whom he is
sent. The role of the mission as the
dominant body with sovereign control is
passing out of the picture. Our new
relationship is from mission to church
and from church to church, not from
denominational board to church."*'
(d) "funds turned over to the Native
Churches" � Dr. Sly also declared:
We must turn funds over to the
native churches for direct administra
tion, and to the cooperative bodies we
have created, such as the NCC, IMC, or
WCC, creativity in leadership: We
should, encourage the cooperative bodies
that places them in positions of lead
ership, rather than merely a group
that executes a responsibility allocated
to it by boards of denominations. �>
(2) Its Application to the Korean Church, and
Its Danger:
The new philosophy of modern ecumenical
missions, noted above, has been applied
since 1957 to the Presbyterian Church in
Korea, by the Commission on Ecumenical Mis
sion and Relations of the United Presbyterian
Church in the U.S.A. This mission has been
bid.
bid.
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dissolved as an organization, by its hcr.-.e
board, which henceforth no longer sends
abroad "missionaries," but "fraternal work
ers." In the absence of mission organiza
tions in the field, the boards place annually,
into the hands of heretofore self- support! ng
Korean Churches, the control of the total
benevolent giving of those churches. This
seems very dangerous. This is what has
caused troubles and the recent splits within
the entire structure of the Korean Christian
movement, as it became shackled to foreign
authority with chains of American dollars.
This new policy of so-called "ecumenical
interdependence" may well become a subtle
disguise for an ecumenical imperialism.
Given such a policy, the fraternal! sra and
merger would not lead to a better relation
ship, but the younger churches would become
the servants of a new centralized ecumenical
authority under well trained ecumenical
fraternal workers.
c) Injection of Ecumenical Policy and Schism in the
Native Church;
An official interpretation of the ecumenical
interdependence policy, by the Special Office of
the United Presbyterian Church in the U.S.A.,
described the new function of today's mission
as follows:
The historic aim of the Western Churches in
their foreign Missions
'
, during the last century,
was the establishment on every continent of
Churches which would be indigenous in their
cultures and would become self-supporting, self-
governing and self-propagating .... They
brought the Church to birth in every region of
the world. This is totally new in history ....
Precisely because "foreign Mission" succeeded,
the term "foreign" - is obsolete for � the Church,,
For the same reason, the word "missions" is no
longer accurate, since the historic organized
missions are being merged into the Churches they
helped establish in the many nations . . . . �
We welcome any change of method, technique or approach,
which may be used to increase the effectiveness of Christian
work and witness in a historic world. But every missionary
should recognize that the power of decision belongs not with
the mission board giving aid, but with the native church
which was related to the mission board.
If any different policy were injected from outside
their native church, it could aggravate the relationship
between mission and native church. The recent split in the
Korean Church was certainly caused by the one-sided injection
"Special Office, the United Presbyterian Church in
the U.S.A. , What is Our Mission in This Our Time'? What are
Our Relations?" (New York: Special Office, the United
Presbyterian Church in the U.S.A., 1958).
of this new policy by the United Presbyterian Church in the
U.S.A.
They disturbed, in secret or openly, the interdenomi
national evangelical movement. In spite of the centraliza
tion of churches caused by unifying the work under the NCC,
in spite of the united movements of evangelicals, {for
example I.V.C.F; Y.F.C; N.A.E, ) , which have the ability to
work in detail, they critically say that minority evangeli
cals are planning disunion, and try to suffocate them.
Dr. P. P. Petticord, President of the NAE in America in 1956-
7, quoted Dr. Horton's words within his article, whi ch was
entitled "True Ecumenicity" as followss
A test case in our own country at present is that of
the NAE, and its close allies, the IVCF and YFC movement.
This association is interdenominational, but its growth
has a divisive effect so far as the ecumenical movement
and its allies are concerned. 7
According to Dr. Horton's view,, evangelicals in
America confronted the same problems which confronted Korean
Churches. Not only that, but they also interfered with the
entry of evangelical missions into Korea several years ago;
they interfered with a Luthran missionary and made it impos
sible for him to enter Korea. And they were frightened at
the entry of new missions, like T.E.A.M. We need an ecumen
ical mind. Nevertheless, true ecumenicity must not be so
7P. P. Petticord, "True Ecumenicity," United Evangel
ical Action, XIII (May 15, 1958), 8. ~~~
narrow minded. It should recognize diversity and cooperate
with all the faithful Christian agencies. If not, it will
bring the danger of a split within the Church.
2. Board o_f World Missions of the Presby teri an Church in
the U.S.
In parallel with the United Presbyterian Church, the
Southern Presbyterian Mission Board, which has hi storically
been in close relationship with the Korean Presbyterian
Church for many decades, has held to traditional mission
principles. Their aim is to oppose the ecumenical inter
dependence policy- It is not an easy matter for mission
organizations with different policies to work together as
one denomination.
a) Autonomous Church policy � Dr. D. J. Gumming,
Educational Secretary, Board of World Missions,
Presbyterian Church in the U.S., described their
policy as follows?
We have been moving towards the goal of autonomous
churches on the field and we have attained that goal in
several parts of the World. However, the "Missions
enterpri se" is distinct in our thinking f rem the "national
church.
" Where we work along side the younger churches ,
we do so in cooperation with them , but our evangelistic
missionaries engage primarily in pioneer work rather
than as workers of the younger churches. Qitalics not
in the original
Our policy is based on three broad considerations s
first, the younger churches may be ready for autonomy,
without being ready to take over all "missionary" work.
Second, it is doubtful that the churches will grow more
rapidly under a subsidy system of foreign aid granted
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them to administer. There is a practical difference
between a grant made to a church for its general oper
ating expenses and a grant made for a particular project,
such as the construction of a seminary.
Finally, there is yet missionary work which the younger
churches are not ready to assume. This task is one
primary reason for our being on the field.'3
b) The Impact of Mission Policy between UPC and PC
� A recent number of "The Presbyterian Journal,"
official magazine of the Presbyterian Church in
the U.S.A. , openly announced that they were
against the ecumenical mission policy:
Succeeding the late Dr. C.T. Leber, who died sud
denly during the 18 th General Assembly of W.P.A. in
Brazil this summer, Dr. Smith was formerly associate
general secretary for ecumenical missions. In his new
post, Dr. Smith will be his denomination's chief execu
tive for overseas mission work and inter-church relations
in kl countries.
It is generally understood that Dr. Smith's election
presages a continuation of the controversial missions
policy {italics not in the original associated with the
name of Dr. Leber. The former general secretary was
largely responsible for changes in denominational policy
whereby workers in foreign fields no longer were viewed
as "missionaries" in the traditional sense of the word,
but. came to be thought of as "fraternal workers"- in the
national churches. The present ecumenical mission
policy, a continuation of whi ch Dr. Smith is expected to
support, turns control of funds as well as mission wor: :
over to the native churches.
Presbyterian, U.S., (Southern) Policy, seeks the devel-
o praent of autonomou s~churches, encouraging the native
churches to achieve independence wherever possible. It
is the view of the Presbyterian Church, U.S., however,
that American funds, personnel and work should remain
Christianity Today, IV (January 4, i960), 284.
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"missionary," or under control of the home Church. 9
Another number of the same magazine carried the
letter of a missionary in Korea, Dr. J. B.
Hopper, as follows-
Missionary problems here have become aggravated by a
radically different concept of missions .... So-
called "ecumenical interdependence" may become a subtle
disguise for an ecumenical imperialism unknown when the
national church and missions worked side by side, as
cooperating but autonomous organizations. 10
c) The Problem of Older Policies -� It is true that
the Board of World Missions of the Presbyterian
Church in the U.S. is generally welcomed and
honored by the majority of the leaders of the
Korean Church, as they did not deviate from the
policy of Biblical principle. But there are
many points needing improvement, in the old rela
tionship between the growing Church and the Board
of Missions.
(1) There is a complexity of administration in
the education of local church leaders, arisin
from the fact that the management of Bible
schools has not yet been transferred to the
Korean Church. This leads to a dual aspect
in education.
9fhe Presbyterian Journal, XVIII (October Ik, 1959), 3
10Ibid. , (October 7, 1959 ), 5.
8?
(2) All high schools and colleges for secular edu
cation are still managed by the mission board,
(3) The administrative order of the Native Church
would be dualistic, because of the direct issue
of financial support from the mission board to
individuals.
(4) For those who have more need of language
sufficiency, it is difficult to do effective
work.
(j>) There is little work on the improvement of the
mission plan, but more emphasis is laid on the
management of mission enterprises which have
already been invested.
3. ANOTHER PROBLEM OF MISSIONS IN KOREA
More than three hundred foreign missionaries are
working in Korea, through more than twenty-five organiza
tions. As Table II shows, the number of missionaries who
have a relationship with the Korean Presbyterian Church is
more than a half of the total.
Fortunately, the Korean Methodist Church has a rela
tionship with only the Board of Missions of the Methodist
Church of the U.S.A., and it does not encounter the many
difficult and complicated problems.
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TABLE II
PROTESTANT MISSION FORCES IN KOREA
(1957)
Total 302
1. From United Presbyterian Church in the U.S.A. ...... 70
2. " The Presbyterian Church in the U.S.A k6
3.
" Australia Presbyterian Church 7
k. " Independent Presbyterian Mission Board 1
5. " Orthodox Presbyterian Church 3
6. " United Church of Canada 17
7. " The Methodist Church of America 6(5
8. " The Oriental Missionary Society 12
9.
" The Salvation Army 3
10.
" The Mennonites l6
11. " The Assemblies of God 4
12. 11 The Southern Baptist Church in America 15
13.
" The English Church 5
14. " World Vision 5
15.
" The Evangelical Alliance Mission 26
l6 . " Christ Mission 1
17.
" Church of Christ 2
18. " Mission to Lepers 2
19.
" Church of God 1
20. '? Bible Baptist 1
21.
" Others (IVfs CLCs Nazarene; Seoul Clinic) 5
*from; A Survey of Korea and Korean Church, by the
N.A.E. in Korea, 1959-
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In Korea, where denominational prejudice is more
prevalent than in any other place, the smaller groups of
faith missions without long experiences in mission work
have many difficulties in carrying on effective work. The
practical problems they meet, as against the advantage.;;, are
as follows:
1. Problems:
a) The lack of members (workers ) ,
b) Weakness in finance,
c) The lack of experiences in mission work,
d) Insufficiency in language skill,
e) Inferiority in education.
2. Advantages:
a) A steadfast faith and the realization of
vocational responsibility ,
b) The earnestness of evangelistic zeal,
c) Humility and sacrificial service,
d) A firm conviction.
In spite of the steadfastness of faith and zeal for
evangelism in these missionaries, it is true that they might
have more difficulties in toiling for a little gain than
other missionaries who have been long rooted in Korea, with
their history and tradition, because of their lack of exper
ience and inferiority in education. Moreover, because of
the comparatively strong denominational! sni in the Korean
Church, it is very difficult for such interdenominational
evangelical mission groups to get the cooperation of the
native leaders, who are rich in experiences and capabili ty .
As a consequence, they work independently, without the coope
ation of the Native Church. But, inevitably, the problem
arises of deciding which Church group should the new convert
of these missionaries join.
Yet such specialized missions, which have an imagina
tive purpose, as the Intervarsity Christian fellowship;
International Child Evangelism fellowship, and Christian
Literature Crusade have a very useful and successful role
in Korea.11
C. THE PROBLEM Of MISSION FINANCE
AND KOREAN ECONOMICS
Since Korea has her own independent government, the
financial problem of mission work has an intimate relation-
�"--"-International Evangelical fellowship of Students,
The Report of the First East Asia Conference (Hong Kongs
I.V.F.", January , 1959 ) .
ship with the financial policy of that government. The
mission fund is dealt with as one of the important political
and social problems in Korea which is in the infancy of its
finance, arising from the devastation of war.
The large properties which the mission boards in
vested for many decades, the annual mission fund which comes
into Korea every year, and the exchange rate of these funds
with the Korean currency, are often a practical problem
between Korean Government and. the mission boards. As mission
work is largely dependent on its financing, mission fund
is of great interest to both the Mission Board and the
Korean Church. The Mission fund, however, being called
"religious dollars," is sold in the black market (the secret
exchange place) for a higher price than the fixed govern
mental exchange rate. This is a social problem at the pre
sent time. The financial officials of the Mission Board are
very keen to see that the market price of their dollars is
the highest in the market.
The Korean Government made a special regulation for
12
the mission fund-, in December 1957- The purpose of this
regulation was application of the governmental exchange rate
12Letter from Lee, Han Been, The Director of Budget
of the Ministry of the finance, Republic of Korea, to the
writer, January 7, 19^0.
to the mission fund, which is actually priced lower than the
market price. This writer recently asked the Ministry of
finance about the legal exchange of the Mission fund , since
this new regulation was set up.
According to a letter from the Director of the Budget
in the Ministry of finance, Republic of Korea, who answered
the question, the sum of legal exchange of the Mission fund
through the Bank of Korea was as follows t
1957 $1,500,000
1958 6,143,000
1959 . . 4,800,000
As the statistics indicated in 1957, before the
special regulation was made, only $1,500,000 had been
exchanged legally through the governmental channel, and the
balance was sold privately, in the market. After the
regulation was set up, in 1958, the sum of $6, 143,000 was
legally exchanged through the Bank of Korea, the official
channel. This signifies that at least $4,500,000 was
illegally disposed of in the market, in 1957. The statistics,
however, show that the total legally exchanged dropped down
again, in 1959� This means that the mission organizations,
seeing the inflation in the Korean market, started to use the
black market again. We observe that there is much difficulty
when the holy offerings of believers abroad are sent to a
country under such an economic disadvantage.
S3
This is an important matter, which creates discontent
between the missionaries and the Korean leaders. Even
though this is apparently a matter that could be easily and
fairly arranged, the fact that inflation leads the mission
aries to seek more Hwan for their dollars creates tension
between the missionaries and the government.
D. SOME NATIONALS' CRITICISMS
Although the writer does not entirely agree with the
critiques here, they are presumed to be the most common and
widely heard criticisms of foreign missionaries or the
policy of missions, by leaders of the Korean Native Churches.
1. A Criticism of Dr. Kim, Chae Joon:
The churches are not dependent on the opinion as
the missionaries in the structural and ideal point of
view. The missionaries also acknowledge these facts.
Then, are the missionaries useless? If not, how might
they cooperate with the indigenous churches? We do not
say that the missionaries are useless. Even though we
are independent, it does not mean separation.
The missionaries are neither the "Master" nor "the
honorable guests." They must come to. Korea as the pure
co-workers sharing all the way of lives with the Korean
people as their friends .... There are some mission
aries who spent more than thirty years in Korea, but
regretfully they could not read the daily news papers
and do not care to read or review the books which Korean
people wrote. How can such missionaries work adequately
in the cultural world of Korea? There are many fields
which Korean Christians could take over from the mission
aries. Why should the mission boards send the mission
aries spending a lot of mission expenses for the same
fields which must be considerate of this problem and we
might suggest that it is desirable for us to have mission
aries who can serve in the specific field for which even
in their own country they have been well known for its
mastery. It is not desirable to have missionaries come
over and just add to the burden of national suffering . .
. There is another problem of the missionary budget.
Our Korean Church has twice had war-tribulations and has
been in poverty as the consequences. Therefore, we are
most in need of. financial aid. Nevertheless, wherever
the financial aid takes place, there follows the capital
istic requirement of control. That is the agony of the
Korean church in getting the financial aid.
2. A criticism of Ree , Jung Yun , the Edi tor of the Korean
Christian Press;
After the Korean church became independent, there were
many perils and problems between the independent Korean
church and the work of the youthful missionaries. ( 1 )
In so far as the evangelization in Korea, it has been
promoted by the ministers or revival preachers who could
speak the Korean language freely, the missionaries had to
become business managers instead of preachers. (2) On
the other hand, the rural ministers or believers who have
been limited in time and travel expenses have had less
opportunities to contact the missionaries. Accordingly,
when the missionaries, who had comparatively little
leisure, did not visit each individual church, they could
not understand the lives and the thinking of the believers
and as a consequence, the believers also could not realize
the mind of the missionaries. {'}) In the meantime, the
missionaries or lay workers, who had been engaged in
social relief ,or educational work, had to strive to gain
favor of the missionaries for financial reasons. The
missionaries who are charged with paying all the finan
cial expenses behave themselves as the privileged class
acting disgracefully toward those they did not like.
Seeing these facts, the ministers who come from rural
areas feel disappointed, for they regarded the mission
aries as angels from heaven, as typical Christians.
Because of this the missionaries tend to regard the
ministers as outstanding religious leaders. who actually
have' been separated from most of th,e Korean Christians.
These are much different from the early missionaries
who suffered with Korean people lying on inconvenient
13The Tong-A II- Bo (A Daily Paper), February 15, 19 5S ,
p. 4.
9beds. The so-called broad-minded ecumenical movement fa
began its work with the people who used to blame the
opposers. It seemed hard for the ecumenical movement t
get in favor with most Christians because the society
consisted in part with religious leaders who were the
goats under the Japanese rule and the followers of Juda
Iscariot during the Korean War. If the missionaries
support the people who speak the truth on the basis of
the lav/ of the Bible and the Church even though they
are opposers, then the missionaries might get support
from most Christians. In the meantime, Cod wants them
to follow the principles without considering men's
favor.
14
3' it Statement of the Principles and Policies of the
Presbyterian Church of Korea
The last quotation (from Mr. Ree) is an important
document, which is very helpful in understanding the real
situation of the present church of Korea. Since September
1959, when the Korean Presbyterian Church came into an ur
gent situation, the General Assembly of the Korean Presby
terian Church (though it is considered a minority group in
the U.S.A.), unanimously decided to keep the genuine friend
ship of the mission board and the missionaries (at the kkth.
General Session, which opened in Seoul on October 2k, 1959)
In addition, however, a solemn principle and policy of this
session announced the self-rule of the Korean Presbyterian
Church, as an autonomous church. In these principles and
this declaration of policy, the session first clarified as
Hankuk Kltok Shi bo (The Korean Christian Press),
November 23, 1959, p. C"
~
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right and duty that the church is laid only upon the Korean
Church members themselves , confessing the basic faith of
authority of the Bible and of the Spirit. It defined the
movement for the unification of the Church within bounds of
maintaining the genuineness and the peace of the Church,
It acknowledged the right of the Mission Board to be respect
ed and accept true gratitude from the Korean Church, when its
work is carried on without interference with or disturbance
of these principles.
The writer is convinced that the principles and
policy quoted below represent the spirit of autonomy for
the Native Church of Koreas
The Principles.
1. The Presbyterian Church of Korea has been well
known .as a church which has had independent sovereignty
for a long time. We hereby attempt full development
and growth of the churches for the glory of God in
pursuing the Church's sovereignty and its subsidiary
obligations depending only on the Almighty God.
2. We are to clarify always the faith that the Bible
is the Word of God, which was given as the infallible
revelation of God, and that it is the only and highest
guide of our faith and life,
3. We follow the theology of the Presbyterian Church
and all the principles which John Calvin taught. We
ought to follow faithfully the creed of the Presbyterian
Church of Korea, acknowledging that Calvinism is well
described in the Westminister Short Catechism on which
the above named creed is based.
k. The Church is essentially Holy and unity of the
Church consists only in the faith that the Church is a
spiritual organization having Christ as her head. We
ought to manifest the spiritual attributes and witnesses
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of tho Church without any covering or gloom.
5. With the indwelling and works of the Holy Spirit,
the believers must look within themselves and repent of
sins constantly, in their individual lives as well as
in their corporate lives. They must manifest abundantly
the virtues of love and the righteousness of Christ.
We are to utter and practise clearly all the above
mentioned principles without any compromise, fighting
against all the hinderance and all the forces against us.
The Policies.
We attempt to have the following policies under the
above mentioned principles, in order to face and solve
present problems.
1. Acknowledging that W . C . C . and its ecumenical
movement hinders the holiness of the churches and the
attributes of unity with Christ, the Presbyterian
Church of Korea does hereby depart from the W.C.C.
permanently, and affirm that we will not have any con
nection with the movement.
2. We do attempt to maintain the purity of the
Church, by means of the faithful discipline of the
Church. Last September 19, right after the session of
the kktli General assembly, a part of the assembly organ
ized a group and called it the General Assembly of the
Presbyterian Church of Korea, maintaining such authority.
On the basis of the Church's purity, we affirm that the
above mentioned action is wrong. We do sincerely urge
that they might come back to us, following the principles
and policies which we affirm and sharing the brotherly
love and service, even though they joined this group or
acknowledged it by mi stake.
3. Although an international and interdenominational
organization exists for the same confession of faith,
if it's relationship has any obvious intention to hinder
the manifestation or growth of the holy love of our
Korean Church, we must cancel the existing relationship
and not have any connection with it.
k. Vie admire and thank the mission boards and the
services, and efforts of the missionaries who have been
in the same state with our churches during the last
seventy years.
We do earnestly want to continue a cordial fellow-
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ship with these missionaries.
We respect the lawful right of the mission boards.
Whenever these mission boards or missionaries show their
cooperation of love and service to our Presbyterian
Church of Korea, we must receive them gratefully and use
very effectively, without any diminishing of the above
mentioned principles, but rather a strengthening of
those principles. 15
Let me conclude this chapter with a personal obser
vation. I dare say there has been no time like the first
days of success, in carrying out a .directive to preach the
Gospel. There is nowhere in the Bible or subsequent Christ
ian literature, a formula so simple, understandable, and
adequate for the propagation of the faith (mission) as is
found in II Timothy 2:2; "The things that thou has heard of
me among many witnesses, the same commit thou to faithful
men who shall be able to teach others also." This is God's
ordained way, by which the world must hear the message. It
is incomparably more effective, as the testimony of a
believer. Paul's method was to establish a nucleus of
believers in fellowship and faith, then go on to another
city, leaving them to witness and multiply their numbers,
(This will be explained in detail in chapter XI.)
^Presbyterian Church of Korea, Office of the General
Assembly, Principles and Policies (Seoul: Presbyterian
Church of Korea, Office of the General Assembly, 1959).
CHAPTER IX
CRITICISM OF THE NATIVE CHURCH
A. PRESENT FORCES OF CHRISTIANITY OF KOREA
As is shown in Figure I, 5,9^1 chruohes of 1,323,260
(Christian) members are ministered by 5,^35 ministers and
they are still growing. It occupies only one fourth of the
religious strength of Korea as a whole, which is small com
pared with the strength of Buddhism and Confucianism, which
have had their power rooted in this country for more than
1,500 years.
It is true that these two big oriental religions,
which hardly have had any active power in the past, are
coming into the people's lives again in Korea, as they are
In other parts of Asia.1 Buddhists, nowadays, are taking
their pattern of way and orders of worship on the one hand;
Confucianists, on the other hand, are emphasizing their idea
in nationalism, and also in the revival of the ancient cul
ture of this country.
B, LOSS OF THE CHARACTERISTICS OF
THE EARLY CHURCH
Obviously, the Church of Korea is losing its proud
J. T. Seamands, The Biggest Business, p. 4.
(A Pamphlet. )
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402 4.56 101,758 1,139 933 242, 23^
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�it A. Presbyteri
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FIGURE I
RELIGIOUS FORCES IN KOREA
(FROM A SURVEY KOREA AND KOREAN CHURCHES ,
N.A.E. IN KOREA, 1959)
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and traditional characteristic of the early days and the
spirit of revival. This is an urgent matter; it must be
faced, and this spirit must be regained by a re-emphasis.
The writer notes the following factual examples of where the
Church is losing grounds
1. She is losing the innocent, childlike faith of
her early days. The authority of the Bible is
reduced; and today's complex theology is taking
its place against the simple Gospel.2
2. Traditional pietism and puritanism are losing
ground to liberalism and secularism introduced
from abroad; They are considered old-fashioned
and things of the past, which have no use today. 3
3. Revival meetings and Bible study are considered
unnecessary in Christian life and in their place,
lectures on modern philosophical theology are in
popular demand.**
k. In the field of Christian education, traditional
catechismic training is losing its ground to
impressionistic modern educational methods. Con
sequently, the Church is losing her firm ground
2Cf . , p. 20,21.
3Cf., p. 23.
**Cf., p. 23.
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in doctrinal conviction.''
C. LACK OF A DENOMINATIONAL POLICY
AND ADMINISTRATION
A fast growth during a short period of time, and the
confusion and the misfortune due to repeated wars and polit
ical changes, have hindered greatly the gradual and balanced
growth of the Church of Korea. Although the Korean Church
had some degree of success in training evangelists and
ministers for individual local churches, the Church has
short comings in various fields. Even though the Korean
Church brought about the financial independence of the
individual local churches, Koreans failed to produce effec
tive managerial leadership for the nation-wide churches; and
they failed to build up an effective administration. These
short-comings arise largely because the administrative
activities of the Korean Church, such as; (l) leadership
training, (2) operation of seminaries , (3) attendance at
international conferences, (k) publication of Christian
literature, and (5) united movements, are not administered
according to the authority and policies of the Korea Church
itself, but are operated pursuant to the plans and policies
of the mission boards. This guidence hinders the active,
orderly, and independent administration of the Korean
^Cf . , p. 2k.
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Church. 6 The following arc actual examples of this;
1. Problems in Leadership Training
The training of leaders in the various fields, from
the minister to religious educational leader of various age
groups, and for leadership in special field (such as indus
trial evangelism, radio, and film), and the fact that almost
none of these things can be done without the approval of the
mission board, makes the policies and decisions of the
denominational board fruitless.
2. The Operation of Theological Seminaries
Although the seminaries are the main organ for train
ing full-time workers of the Church, it is easily imagined
that the purposes and the policies of the seminaries are
largely not those of the Church, because foreign mission
boards pay so much of their operating cost.
3� SLfihl^ais In A.t.fe,gfl.daaQ-s, �&xi�&iLg�i&& n�. Xai�^�jLLaml
fellowship?
Usually the official contact with the sponsors of
meetings, and traveling expenses, are under the charge of
foreign mission boards. Hence, the selection or appointing
of delegates usually is done by them, not by the denominational
�Kitok Kong Bo (The Korean Christian News), October
20, 1956, p. 2.
7Ibid.
10k
board, nor is the denominational board able to establish.
continuous and united policies for international fellowship
and cooperation. Nor, again, are they able to express
decisions made by the native church effectively and fully.
k. Problems in Publishing
Since the budget fund for publishing has been pro
vided by the foreign mission boards, the denominational
boards have great difficulties in (or sometimes are unable
to) finance books or materials, which must be published.
On the other hand, publication of the mission's writings,
or matters approved by the mission, find little difficulty
in financing. This obstacle hinders the publishing plan of
the Korean Church, so that it cannot be effected with unity
and efficiency. 8
5� The United Movements
Many of the inter-church organizations look rather
like a Korea branch office of the foreign organization,
than a Korean inter-church organization. It is very diffi
cult to build an elaborate plan for cooperation which
reflects and fits the special situation of Korea.
All these problems arise from one facts Although
�Kitok Kong Bo (The Korean Christian News), September
28, October 5, 12, 19, 1953.
individual churches are self-supporting and self-governing,
the denominational office of the national system is unable
to rule or support itself, despite the fact that it has
fifty years of history, and it relies on the funds from the
mission boards.
The Presbyterian Church of Korea, which is the largest
denomination, has a membership of 5^0,000, and the fact is
that it has only ten full-time workers r One general secre
tary, four publishing secretaries, four members for home
mission, and one for youth work (as of September, 1959).
With this limited number of personnel in an age of complex
ity , it is almost impossible to attain fully effective and
progressive administration in nation-wide operations, or
to carry out policies made by the denominational board.
It is true that the basic principle of self-support
must be applied not only to local churches, but also to the
denominational office itself. It is also true that the
making of firm policy and the administration of the Church
are the first duty and right of the Native Church of Korea.
Even if they accept sincere gifts of financial help from
foreign missions, financial administration whi ch is solely
for the smooth operation of the Church must not be denied
them. Here, too , it appears clear there is a danger of an
interdependent policy, which may hurt tho effective develop
ment and autonomy of the Church.
D. THE PROBLEM OF FINANCING EDUCATIONAL
INSTITUTIONS
According to 1958 statistics on education in Korea
( shown in Table III ) , some 100 High Schools and colleges
(including seminaries), with about 70,000 students are
operated by Christian foundations. As is shown on the chart,
the number of the Christian schools is less than a sixth
of all private schools and, excluding 102 Protestant schools
and several Catholic schools, roughly 500 schools are
supported purely by the private funds of Koreans themselves.
This fact clearly shows the possibility of self-supporting
Christian schools, without foreign mission aid. Despite
this, the sum which the United Presbyterian Church's mission
provided for secular education amounted to $60,175, in I958
alone. It is more than twelve times the amount provided for
evangelism, in the same year ( $4,800, as shown in Figure II).
This means more funds for unnecessary secular education in
schools which can be self-supporting, rather than for evan
gelism. In addition, during 1958 and 1959? the Mission
Board and the Korean Church shared the responsibility of
financing and founding a women's college, at a cost of US
$150,000.9
From the Christian viewpoint, the problem is: how do
^Kitok Kong Bo (The Korean Christian News), March �
September, 195TT.
TABLE III
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STATISTICS OF EDUCATION IN KOREA
EDUCATION 1 e, "R
GRADES TRUSTEES SCH0OLS STUDENTS
National 20 13ilo'9
JUNIOR Public 558 294,777
HIGH SCHOOLS
Private
Christian
371
49
167,476
37,923
Total g4q 475,342
National 2 1 , 715
SENIOR Public 3^9 1795o97
HIGH SCHOOLS
Private
Chri stian
224
46
92,431
22,628 {
Total 575 273,843
National 5 2,423
Public 4 2,759
COLLEGES Private
Christian
25
5
17,645
3 ? 15�
To tal 34 22^827
National 5 27 , 630
Public 1 1 � 950
UNIVERSITIES Private
Chri stian
11
2
21 ,107
6,301
Total 27 50,747
THEOLOGICAL SEMI NARIES 14 2,648
National 32 44,957
Publi c 912 479 ,183
TOTAL Private
Christian
645
ll6
298 , 719
70 , 002
Total 1 i5�2 825,607
*from: A
N.A.3. in Korea,
Survey of Korea
,1959)-
and Korean Church, (Seoul:
FIGURE II
100,000.-
90,000.- .
A CONTRASTED STATISTICS TABLE FOR FINANCING
OF MISSION FUND EXPENDITURE
by COMMISSION ON ECUMENICAL MISSION AND RELATIONS
OF THE UNITED PRESBYTERIAN CHURCH IN THE U.S.A. 108
(1957�1958)
Total Expenditure to Korea Mission
Expences of Korea Board of Mission of UPC .
Expenditure to the related enterprises and
churches �
80,000
70,000.
$60 , 175. Secular Education (Univ. & High S.
$24, 900 . Seminary and Bible Schools
^p^rnnn- Medical Works
�fi,Snnn-_ Scholarship f?r> Ahmad,
$1 3 , nnn, Ecumenical Or�an
$636,923.�
$465,243.�
$171,680.�
.flf/''" Publications ,
$8,410. � 1 Rglitf Organ
$7,000. Others
$4,800. Evangelism
$4,775. -Xouth & Studants
?From the Minutes of the Inter-Committee of the
Presbyterian Church of Korea and the Commission on
Ecumenical Mission of the U.P.C., 1957.
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we attain an evangelical effect, if secular education must
come first rather than those problems such as expansion of
facilities, an abundant finance, or the education of more
students for the church?
Ewha Women's University, which is the largest of its
kind and has fine facilities, requires only eight hours of
subjects on religion throughout the four year period. In
the Christian high schools, twelve hours of religious
subjects are usually required., in a six year period. Hence,
this question, whether the Mission Board and the Native
Church have to continue or stop the financial support to the
school .
Wouldn't a more effective way to achieve the main
purpose of the Church be to divert the educational fund
from Mission and the Native Church, except for founding funds,
to (1) student dormitory, (2) student evangelism, and
(3) scholarship: for the future? This can bring fruitful
results, as follows: (1) It can open the door for the
education of rural church workers and believers' children;
(2) It can also bring substantial effects, in leadership
training; and lastly (3) It helps to eliminate the balance
between the evangelistic movement and educational financing,
brought about by financially inept churches and abundant
school financing.
E. VITAL MOVEMENTS OF EVANGELISM
The Native Church of Korea is fighting to push for
ward its evangelism vitally, wi th a traditional evangelistic
zeal and spirit. It attempts to overcome the financial
poverty and the lack of understanding and cooperation by a
fraction of the group (i.e. the problems stated above). In
five years, from 1955 to 1959, the result of the evangelism
work of the Presbyterian Church of Korea was as is noted be-
low.
1. The Result of the Five Year Plan of Pioneer Evangelism
In April 1955, the thirty-ninth General Assembly of
the Presbyterian Church of Korea, which was celebrating the
seventieth anniversary of the mission in Korea, decided to
build at least one church in each of 500 Myon (a Myon is a
County ) where there were no churches at all , as a part of
its five year pioneer evangelism plan. Its detailed plan
was as follows j
(1) All churches will send their special annual
offering on Li beration Sunday , which is the
Sunday near the 15th of August , for thi s plan;
(2) Allotment of an obligatory amount to each church
(3) Supporting of pioneer workers by the youth group
or mens
1
or womens
1 fellowship , of each church;
(i>) Sending the graduates of Seminaries and Bible
Schools to these areas;
(5) Establi shing 100 churches per year, and main
taining thi s rate for five years, should be
the goal.
(6) Newly established churches should be led so that
they can be self-suppor ting wi thin three years .
Ill
FIGURE III
THE ACHIEVEMENT
OF THE PIONEER EVANGELISM
(Five years Plan of the 70th Anniversary, Christian Mission in Korea)
�From Beport �f the Pioneer Evangelism, Five Years Plan
of the 70th Anniversary, Christian Mission in Korea.
(7) Supporting of pioneer workers will be continued
for only in this period.10
The basic policies and methods acre applied immedi
ately, and have seen a success in reaching the goal by the
end of August 1959. According to the report of the 44 th
General Assembly of the Presbyterian Church of Korea in
September 1959, the number of the churches established in
this period by this project was 493, and more than half of
this number or 284 churches, are already financially self-
supporting. 11 As shown in figure III, these new churches
extend to whole un- churched areas throughout the peninsula.
The amazing fact is that this evangelistic project
which commemorates the 7Oth anniversary of the Presbyterian
Church of Korea, which now holds 3)50� churches, is not well
known. The Rev. K. C. Whang, the general secretary of Heme
Mission Board of the Presbyterian Church of Korea, says, in
his letters "for this amazing evangelistic project, our
economically poor people gave more than 6o, 000, 000 Hwan
yearly. We now consider letting them take voluntarily their
own pioneer field and workers, except for special cases, so
iUHome Mission Board of the Presbyterian Church of
Korea, "The Report on Pioneer Evangelism in the Seventieth
Anniversary of Korea Mission" ( Seoul s Home Mission Board of
the Presbyterian Church of Korea, 1959), pp. 1-17. (Mimeo
graphed. )
11Ibid. , pp. 2-17.
that they can share in the full privileges as a partner/'12
2' Tne Urban Revival Team
The kQth. General Assembly of the Presbyterian Church
of Korea organized the revival team, to carry out united
city-wide revival meetings of the urban churches of the
whole nation, in city units. This project was planned as a
defensive move, to stop the cults which were expanding
radically, at that time. The methods used were as follows s
(1) To hold a city-wide revival meeting in each city
o r town .
(2) As the team offered the speakers, tents and
other equipment, the churches of that city or
town were responsible for the rest of the
expenses;
(3) The length of meeting was one to two weeks;
{U) Afternoons of the meeting period were used for
visitation evangelism;
(5) Goals;
(a) To put the spirit of revival in the city
church;
(b) Put more life into slacking Bible study;
(c) Promote spiritual Christian life and fellow
ship between members of. the churches;
(d) Stop of the expansion of cults, 13
And the results of thi s project were as follows;
a) from September 1955 to August 1959, thirty-three
city-wide meetings were held in thirty-three
different cities.
12Letter from K. C. Whang, the Secretary of the Board
of Home Mission of the Presbyterian Church of Korea to the
writer, January 13, 19^0,
�^The Report, _g�. pit. , p. 19 .
d)
b)
e)
Gross attendance 2,013,320
Mobilized visiting evangelism teams 4j>3 .
Total tracts distributed 1,509�5C0 copies.
Decisions made for Christ 2,200.
3. The Rural Revival Team
Following these vital movements, oommemo ra ting the
seventy-fifth year of mission in Korea, the General Assembly
of the Presbyterian .Church decided to organise rural revival
teams, to perform extensive evangelism work in the rural
areas of Korea. The purpose of this project has been describ
ed by the Board of Home Mission of the Church as follows:
(1) To nurture qualitatively the newly established
five hundred rural churches;
(2) To stimulate qualitative and higher standards of
spiritual life, in faltering church members who
live in -4-3,000 villages;
(3) Preach the gospel, so as to reach the farming
people of rural areas who comprise 80 per cent
of Korean population.
Thus, despite the changes and confusion of recent year's,
the traditional spirit of evangelism has been kept by these
earnest evangelistic workers. Although changes in the policies
of foreign missions, and changing theological trends are
affecting the entire Church function, and despite the tendency
to emphasize minor work of the Church rather than evangelism
which is its main task, the real image of the Church of Korea
is revealed in the unpublicized works of those who partici
pated in these vital movements.
14.'Ibid. , p. 20.
I5nThe Report, ojj. cit. , p.
CHAPTER X
A CRITICISM OP THE INTER- CHURCH ORGANIZATION
A. MUST BE AN INDIGENOUS ORGANIZATION
The principle of self-support, self-government, and
self-propagation must be applied not only to the individual
church and the denominational board, but also to all inter
denominational organizations,
1. Lack of Self-Support
According to Tables IV and V, whi ch show the balance
for 1959, and budget for i960 of two major ecumenical organ
izations in Korea, these two organizations are financed
almost solely by the aid from the United States of America,1
The Korean N.C.C. which consists of four denomination
nine organizations, and five foreign mission boards, is the
oldest and biggest body of inter-church organization. But
10,875,000 Hwan out of a net income of 19,669,733 Hwan (of
1959 budget of this organization) was provided by the Korea
Committee of the far Eastern Office in the N.C.C. of the
U.S. The amount of 1,700,000 Hwan was provided by the forei
^�National Christian Council of Korea, "Financial
Report of Thirteenth Annual Metting, February � 24, i960"
(Seoul! National Christian Council of Korea). (Mimeo
graphed. )
mission boards. As Table IV also shows, if this 1,700,000
Hwan were subtracted for the net membership fees, 333,000
Hwan is the remainder financed by the Native Church. This
fact means that 98.2 per cent of the Korean N.C.C. budget
depends upon the budget of mission boards and the N.C.C. of
the U.S.2
The Korea Council of Christian Education is the siste
organization of the N.C.C, and is closely related to the
Native Church of Korea, Christian schools, and other organ
izations. This organization is also operated by support
from the N.C.C. of the U.S. and the foreign missions.
According to Table V, which shows the budget for i960 of thi
organization, 29,500,000 Hwan out of an entire budget
29,6/0,000 (98 . 4 per cent), is provided by the N.C.C. of the
U.S. and foreign mission boards. 3
2. A Criticism of financing
It is safe to say, generally, that the capability for
financing an organization leads to control, which is the
main reason that the policies of the Korean Church are alway
alert to financial aid from abroad. It Is clear that any
2Ibid.
^Korea Council of Christian Education, "financial
report of Twelve th Annual Meeting, February 25, 196c" (Seoul
Korea Council of Christian Education). (Mimeographed.)
TABLE IV
Financial Report-Dollar Account
January-December, 1959
The National Christian Council of Korea
Deficit forward January first . .
Far Bast Office of NCC in the USA
Missions . ......
United Church of Canada
Methodist D.W.M.
United Presbyterian
Southern Presbyterian
Australian Presbyterian
Oriental Mission Society
Methodist W.D.C.S.
200.00
300.00
400.00
300.00
100.00
100.00
300 . oo
$57.7 6
$10,875.00
$1,700.00
Total . $12,575.00
RECEIPTS
Financial Report-General Account
1959, I960
The National Christian Council of Korea
Re_oort
1959
Hwan
Balance forward 71,903
Membership fees 2,058,000
(Inclusive of Missions)
Local receipts 2,647,740
Korea Committee (NCC in USA) 10,092,380
Family life comm. (NCC in USA ) 2,271,330
Young People's Work (NCC in USA) 1,799,300
Work Camp (Christian World Serv. ) 737,000
Special Receipts ------
Budge^t
i960""
Hwan
51,020
3,ioo,ooc
3,750,000
10,875,000
2,000 ,000
1,500,000
1,100,000
Total .H'u!19,669,733 Htf23, 676,'
?From: The 13th Annual Meeting of The N.C.C. of
Korea, February 24, i960.
TABLE V
The Korea Council of Christian Education
financial Budget
January�December , i960
Receipts
Korea Committee of NCC in USA Htf 5,000,000
Korea Committee of NCC in USA (for publication) 21,800,000
Special Receipts from abroad 1,200,000
Membership fees from missions 500,000
Membership fees from Korean Church, ........... 370 , 000
Total 28,870,000
Plus net profit of publication 1,200,000
Gross budget 30,070,000
*from: The Report of the 12th Annual Meeting of the
KCCE, February 25, i960.
organization which cannot support itself has difficulty in
self-government; and it is very easy to become an organi
zation representative of others, carrying out the policies
and directions of its supporters, especially when that
organization depends upon others for 98 per cent of its
income.
Many Korean Church leaders have a growing impression
that the Christian Councils are becoming more and more author
itative and thus undermining the spirit of unity and cooper
ation which has characterized the Korean churches from the
beginning. This is mainly because the ecumenical organiza
tions are considered, among the Church members, as functioning
solely by the orders and policies of a centralized world
organization, and these organizations have not been under a
voluntarily and cooperative spirit.
B. A POSITIVE MOVEMENT FOR INTERNATIONAL
AND INTER- CHURCH COOPERATION
The policies of Inter-Church Organization toward the
Native Church is not that of isolatior.j nor of sectarianism;
and it should rather have spontaneity and positiveness in
serving for the love of Christ. The international or (and)
inter-church organizations have so far not been organiza
tions to serve believers, but organizations through which
the aid of Christian brethren abroad has taken a positive
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position to exchange real Christian love and. fellowship.
During extreme poverty, the Korean Church, has
received much genuine sharing of Christian love from brethre
of other lands. But now the Korean Church must share the
love of saints, and take a part in serving brethren under
difficult circumstances voluntarily and earnestly.
The kind of service between the Churches and inter
national cooperation which can be seen in the overflowing,
spontaneous, and sacrificial service of the Church of
Macedonia, which the Apostle Paul praised, must be inherited
by the Church of Korea.
for in a severe test of affliction, their abundance
of joy and their extreme poverty have overflowed %n a
wealth of liberality on their part. for they gave
according to their means, as I can testify, and beyond
their means, of their own free will , begging us ear
nestly for the favor of taking part in the relief of
the saints and this, not as we expected, but first
they gave themselves to the Lord and. to us by the will
of God.^
Although the inter-church organizations in Korea have
been an arena of denominational struggle for power, rather
than cooperative organization, the real purpose and the goal
of the inter-church organization must be friendship, cooper
ation and mutual understanding between churches, denomina
tions, and even in individual Christians. The fence of the
denomination must be lowered in this spirit of service. It
^Second Corinthians 8:2-5.
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must ba done while preserving the traditions and the charac
teristics of the churches, and at the same time nurturing the
spirit of mutual understanding and respect. The sharing of
Christian love must be stressed. for this common and funda
mental responsibility, a more effective and progressive move
ment must be launched by the interdenominational organization.
C. COOPERATION WITHOUT COMPROMISE Of
DOCTRINAL CONVICTION
To fight against heresy and -cults, in order to pre
serve the purity of the Church, to preserve peace, and to
maintain the freedom, unity, and fellowship of Christian
love - these must be done in our united effort. These are
not easy tasks. The suffering due to cross purposes is more
evident in Korea, than elsewhere. There are many diffi
culties to be solved in preserving the purity of the Church,
while promoting the united movement. Many leaders of the
evangelical churches think that, because the leaders of
important united Christian organizations such as N.C.C. and
K.C.C.E. are taking a liberalisfcic theological stand, they
heed be concerned that this stand will weaken doctrinal
tradition. Like all ecumenical organizations related to the
World Council of Churches, these united organizations lack
a clear doctrinal position, because of their inclusive
policies. So with the ecumenical organizations in Korea:
they make evangelical leaders suspicious, and are thus the
cause of the main issue which hinder cooperation.
Effective Christian unity and cooperation must pre
serve and perpetuate all the values and liberties inherent
in historic Protestantism, won from tyrannical rulers and
papal despots at such a terrible cost in sacrifice, blood
and tears. Protestantism recognizes Christ as the sole and
supreme Head of the Church and the Lord of all. It acknow
ledges the Holy Scripture as God's infallible revelation of
His will and the ultimate authority for the Church, in doc
trine, ordinance and life. It teaches salvation by the
justification of the individual soul, through faith in
Christ. It practices the universal priesthood of all
believers, and the right of private judgement. It requires
individual piety and the practice of social righteousness.
It emphasizes evangelism as the chief task of the church, an
has sent its missionaries to the ends of the earth. In its
purest form, it insists upon the separation of church and
state. It is the bulwark of universal education, freedom of
speech and worship, and ail the larger human freedoms which
are the fruit of obedience of God. The writer believes in
the unity of believers in Christ. However, cooperation must
make no compromises for the sake of unity, distinction, or
power, which will weaken the evangelical Christian testimony
or hinder the accomplishment of the chief task of the Church
PART POUR
BIBLICAL BASIS. OP CHURCH AND MISSION
CHAPTER XI
BIBLICAL FOUNDATION OF THE CHRISTIAN MISSIONS
Missionary enterprise is no human conception or under
taking, no modern scheme or invention, nor is it philanthropy
even of the finest kind. The author of "The Bible Basis of
Missions," R. H. Glover, said: "it did not originate in
the brain or heart of any man, not even of William Cary, or
the Apostle Paul. Its source was in the heart of God Him
self."1
The New Testament is uniquely and prominently essen
tial in the order and foundation of missionary work, for
expansion of the Church. Every section of it was written
by a missionary founder of the Church. If there had been
no commission, and no obedience to its spirit, there would
have been no need for the New Testament writings and no
occasion for their production.
A. SELECTIVE REFERENCES TO THE MISSION
IN THE NSW TESTAMENT
1 . Jesus as the Commander of the Mission
a) His authority: Matt. 28:18.
b) With the Holy Spirit: Acts 1:4, 8; 2:1-4.
^�R. H. Glover, The Bible Basis of Missions, (Los
Angeles: Bible House of Los Angeles, 1946"), p. 13.
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c) The Great Commission: Matt. 28:18-20; Luke 24:
47-48; Mark l6:15; John 20:21-23; Acts 1:3,
d) Promise unto Gentiles: Luke 7:2-10; Mark 7:24-30;
John 1:11; Matt. 11:21; 12:15-21; 8:5-10.
e) World-wide Plan: John 3:l6; Matt. 8:11-12;
5:43-48; 28:19-20; John 1:29; 4:21; 10:l6; 12:32;
Acts 1:8; Luke 24:47; Mark l6:15.
f) His Presence to the Close of the Age: Matt. 28:20
g) His Warning to the Missionary: Matt, 23:15.
h) His Instruction to the Missionary: Luke 10:1-11.
World-wide Vi si o n of the Apostolic Church
Acts 1:4, 8; 2:1-4, 24; 2:5-36; 6:2, 5; 8:2, 5-5,. 25,
26-40; 10:13, 14; 10:34- 35, 44-45; 11:2-3, 17, 18, 20,
25.-26; 13:1-3, 44-46; 14:27; 15:1-2, 4-5, 12, 1-21,
22-23, 30-31.
Paul as the Model Missionary
a) His Call: Acts 9:1-6; 26:17; 22:6-10.
b) His Obedience: Acts 26:19; l6:10.
c) With the Holy Spirit: Acts 13:7-9; 16:9; l6:6-7.
d) His Conviction: 26:12-18; Rom. I:l6; II Cor. 5:19
Gal. 1:1; Rom. 1:14.
e) His love for the People; II Cor. 11:29; 2:4;
Phil. 1:8.
f) His Missionary Prayer: Eph. 3:13-19; Rom. 1:9;
Phil. 1:9-11; I Thess. 1:2-4.
g) His Missionary Suffering: II Tim. 2:9; II Cor.
1:4-8; 4:8-13; 11:25-28.
h) Oneness of the Christian: Gal. 3:28; Col. 3:11;
Eph. 2:12-19; 3'.6.
i) His early retire from his converts: Horn. .1.5:23-24
II Tim. 2:2.
3. THE NEW TESTAMENT PRINCIPLES Of THE MISSION
General Superintendent of New Testament Missionary
Union, Alexander R. Hay, says: "The study of New Testament
principles and methods of evangelism and Church planting
must begin, not with the Apostles, but with Christ. It was
from Him that the Apostle learned the principles they after
wards used."2 And A. R. Hay added his declaration as follows
" Jesus Christ our Lord was dealing with eternal values and
unchanging principles, with universal human weakness and
limitations, needs, fears and aspirations .
1 ->
1. Missionary Principles of Jesus
a} He did not use the language of the philosopher, or
of the schools. He did not address His message to the intal-
lect, but to the heart with a universal need.
'-Alexander R. Kay, The New Tej ;amen 5 Order lor Churs
and Missionary (Audubon: New Testament Missionary Union,
lp7), P. 33. �
3Ibid.
^Ibid. , pp. 33-35.
b) He obeyed the laws of the land, even recognising
the foreign government in control and paying
tribute when it was due. Re taught respect and
obedience to those in authority. 5
c) He planned, for the establishment of a native
Church under native leadership, from the beginning-
entirely self-governing, self-supporting, and
self-propagating, under the direct guidance of the
Spirit.
^
d) So far as money was concerned, He did not bring
gold from Heaven. He did not hold the purse;
Judas held it. He and His disciples owned nothing
and owed nothing. 7
0) He made no attempt to reform religion, government,
or society, but said that new wine could not be
put into old bottles, or a new patch on an old
garment.
f) He never compromised or temporized. Opposition,
danger, flattery, criticism, success, or lack of
success, never caused Him to waver in His adherence
"'Ibid.
6Ibid.
7Ibid.
Slbid.
to principle j or to turn to other methods. fie
rendered absolute obedience to the Father's Word
and Will.9
g) He retired from the field leaving His disciples,
who . had given much evidence of weakness and lack
of understanding, to be the founders and leaders
of the Church, under the guidance of the Holy
Spirit.10
Jesus' s three years of ministry revealed to us as a
fundamental pattern, that the Church of the New Testament
was built on His principles.
2. Principles of the Pauline Mission
The author of "Missionary Methods: St. Paul's or
Ours?", Roland Allen, pointed out two principles of the
Pauline mission. He said:
The principles which seem to underlie all the Apostle'
practice were two, (l) that there was a preacher of
Gospel, not of law, and (2) that he must retire from
his converts to give place for Christ. The spirit in
which he was able to do this was the spirit of faith.-*-1
a) Paul was a preacher of a Gospel, not an adminis
trator or a financial supporter. Christ came to
9lbid.
10Ibid.
11R. Allen, Missionary Methods: St . .Paul ' s or Curs?
(London: World Dominion, 1912), p. 190.
give us that life. Men did not need another.
They needed life. Paul was sent as a minister of
the life, to lead men to Christ who is the life,
that in Him they might find life. His gospel was
the eternal gospel of life. So, he did not teach
human ideas. He did not establish a constitution,
he inculcated principles. He did not introduce
any practice to be received on his own or any
human authority, he strove to make his converts
realize and understand their relation to Christ.
He never proceeded by command, but always by
persuasion. He never did things for them, he
always left them to do things for themselves.
12
b) He practised retirement, not merely by constraint,
but willingly. He gave place for Christ. He was
always glad when his converts could progress with
out his aid.
Roland Allen said:
He welcomed their liberty. He withheld no gift
from them which might enable them to dispense with
his presence. He did not speak, as we so often
speak, of the gift of orders, or the gift of autono
mous government, as the gift of privilege which might
be withheld. He gave, as a right to the Spiri
'
bearing body, the powers which duly belong to a
Spirit bearing body. He gave freely, and retired
from them that they might learn to exercise the
12Ibid.t pp. 190-192,
powers which they possessed in Christ. He warned
them of dangers, but he did not provide an elaborate
machinery to prevent them from succumbing to those
dangers. *3
c) Christian unity in the Pauline principle; In the
Pauline view, the unity of the Church was not
something to be created, but something which
already existed and. was to be maintained. Churche
were not independent unity; they were extensions
of an already existing unity. There was a spirit
ual unity in the one Lord, the one baptism, the
one God and father of All, Roland Allen had
summerized Paul's spirit of unity. lJ* From his
view, the writer arrives at the following con
clusions:
(l) Paul put great stress upon unity. He
taught unity by taking it for granted.
He maintained unity by initiating and
encouraging mutual acts of charity. He
encouraged constant communication between
the different Churches. In all these ways
Paul taught his Converts to realize the
fact of unity.
13lbid.j p. 192.
(2) Paul refused any establishment of central
authority. He refused to transplant the
law and the customs of the Church in Judea,
into four Provinces. He refused to set up
any central administrative authority from
which the whole Church was to receive
direction. He declined to establish
prior tests of orthodoxy. The conception
of unity in Pauline principle was so
spiritual that it could not possibly be
realized by a mere maintenance of uniform
practice.
C. CONTRAST Of MODERN AND TRADITIONAL
THOUGHTS IN MISSION
Since the Edinburgh Conference in 1910 , I.M. C. was
actually the world organization which represented various
international mission organizations. Apparently, the organ
ization had distinguished leaders in the field, and an enor
mous organization, in addition to the other united organi
zations of missions. Therefore, It is quite natural that their
report on their research and discoveries, and the publication
of their policies considered on these facts, had much weight
and influence among the younger Churches.
One talked of giving up the traditional conception of
the Christian mission, through Hocking's Re- thinking Mission,
the report of the Laymen
1
s foreign Mission Inquiry, which
was led. by William Ernest Hocking (sponsored by 2.M.C. )
right after the Jerusalem Conference of 1928. This report
strongly emphasized the new conception of the modern mission.
It grew at the Madras Conference in 1938, under the support
of the younger Church leaders of South Asia, who were
suffering between heathen religions and western colonial
governments.
Apparently, after World War II, Hocking's concept
became the very basis of I.M.C. policy. Pointing this out,
Dr. J. D. Murch sayss
At its Jerusalem conference in I92S , there were
definite concessions made to liberalism. One of its
utterances closed; We recognize as constituent elements
of the only truth: The profound feeling of greatness
of God, the spirit of reverence in worship, as we find
them in the Moslem religion; the profound sympathy for
human suffering and the unselfish effort to escape from
it, whi ch are the base of Buddhism; the longing for
contact with supreme reality conceived as a spiritual
entity, which is the distinctive mark of Hinduism; the
belief in a moral law guiding the entire universe, as
professed by Confusiani sm; the unselfish pursuit of
truth and effort for increasing welfare of humanity,
which one frequently finds in those who believe in the
progress of civilization but do not accept Jesus Christ
as Lord and Saviour , . . . We urge the followers of
non-Christian religions to remain firm in an eternal and
invisible world, and join hands with us in an intense
battle against all the evils which are engendered by
modern civilization.1-'
^ james Deforest Murch, The Coming Great Church
(Cincinnati; The United Evangelical Action, 19557,
pp. 40-41.
The writer is trying to show the Biblical principles
of the Christian mission in contrast to Ho ckingi sm, which
had strong influence in the J.M.C. , by sketching the sum-
marie s of its reports. By the. time of the Evans ton Confer
ence of the W.C.C. in 195-4, and the Ghana Conference of the
I.M.C. in 1957, evidently Hockingi sm came to the front in
the I.M.C. 's policy. At the first Joint Assembly of the
Division of Home and foreign Missions of the N.C.C. of the-
U.S. of America, in 1959s the conception of centralization
of mission was expressed. And the experimental practice
of this new mission policy is being done exclusively by the
United Presbyterian Church in the U.S.A.
1. Various Aims of the Missions
Hocking gave a new definition to the aim of the
Christian Mission, in his report, as follows :
The aim of Christian missions today, in our concep
tion, would take this forms To seek with people of
other lands a true knowledge and love of God, expressing
in life and word what we have learned through Jesus
Christ, and endeavoring to give effect to his spirit in
the life of the world.16
The above definition is a degenerated one, differing
from the traditional concept as follows s
The aim of Christian missions is the proclaiming of
the gospel to the unconverted, everywhere, according to
W. E. Hocking, Re- thinking Missions (New York:
Harper, 1932) , p. 326.
the command of Christ, with
of an indigeneous church. 17
a view to the establi sbing
2. Scope of Modern Missions
Hocking asserts that the first emphasis of modern
missions should be the building of new society, by making
a new human being out of the individual, which is the unit
of the society. The following statement of his report
proves that he maintains thisj
The point of central importance is this � there must
be first of all a new kind of per/Son, as the unit of
society, if there is to be a new society. 1�
It apparently departs from the Biblical principles of
mission. According to his theory, the mission of today
should bes
Ministry to the secular needs of men, in the spirit of
Christ, moreover, is evangelism, in the right sense of
the word; to the Christian no philanthropy c
secular relief, for with the good offered there is
conveyed the temper of the offering, and, only because of
this does the service become wholly good . . . The time
has come to set the educational and other philanthropic
aspects of mission work free from organized responsibility
to the work of conscious and direct evangelism. We
must work with greater faith in invisible successes,
be willing to give largely without any preaching, to
cooperate whole heartedly with non-Christian agencies
for social improvement, and to foster the initiative of
the Orient in defining the ways in which we shall be
invited to help. As the mission faces the future, it
17T. S. Soltau, Missions a_t the Crossroads (Wheatons
Van Kampen Press, 1954), p. 18.
18 Ibid P. 326.� �
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becomes a matter of honor that its standards of teaching,
or of medical service, or of art or music or literature,
or whatever it touches, are higher, not lower, than
those of secular performance . 19
3. Attitude toward the Hon- Chri stian Fai th
His idea diverges widely and dangerously from Biblical
principles toward non-Christian religions. He asserts, in a
strong tone, the cooperation with the non-Christian religions :
The mission of today should make a positive effort,
first of all to know and understand the religions around
it, then to recognize and associate itself with what
ever kindred elements there are. It is not what is weak
or corrupt, but what is strong and sound in the non-
Christian religions, that offers the best hearing for
whatever Christianity has to say ...� The Christian
will therefore regard himself as a co-worker with the
forces within each such religious system which are
making for righteousness. 20
It is probable that his declarations are based on the
speaches of several members at the Jerusalem conference,
which were accepted by him as his position. Such ideas, as
already noted, are far from the attitude of Jesus and the
Apostle Paul toward non-Christian faiths.
4. Transi tion from Temporary to Permanent Character
In his conclusion, in article eight of the report,
Hocking says that the function of the traditional mission
must be to change from temporary to permanent work. His
^Ibid.
20Ibid. , p. 327.
"permanent function" is as follows:
To promote world understanding and unity, on a spiri
ual level, through the ambassadorship of relatively few
highly equipped persons, and through institutions for
the study of theology and civilization, and the emergin,
needs of the adopted land.21
He has declared, on the other hand, that the tempo
rary function of the mission is concerned with church plan
ning, and teaching the word of God. Apparently Hocking's
conception of missions was derived from confusing the ideas
of Western civilization and the Christian Church. The
bible clearly does not direct any other mission than the
establishment of the Church. Dr. T. S. Soltau affirmed of
the goal of the foreign missions to make themselves unneces
sary.22 The mission has its final goal in the establishment
of the Church, and after leaving the Church to the leader
ship of the Holy Spirit, it must look forward to the vision
of another unoccupied field.
5. Admini strative Uni ty and Cooperation
A plan of administrative unity, which was finalized
in Hocking's report, became the main policy of the WCC and
the IMC. It began its gradual action in the U.S.A., which
holds the leading power of world missions through the _\TCC.
T. S. Soltau, Mi_ssjLon at the Crossroads (Wbeatom
Van Kampen Press, 1954), p. 328.
22Ibid. , p. no.
Hocking's suggestion of a single organization for Christ!
service (quoted as Figure IV) clearly shows Hocking urgin
that centralized structure to which Paul was opposed.
Hocking sayss
The time has come for a plan of administrative uni
on a comprehensive scale, and a single organization f
Christian service abroad, in place of the complex,
costly, and duplicative machinery which now exists.2-'
23w. E. Hocking, Re- thinki ng Mi ssi o ns (New York
Harper, 1932), p. 329.
FIGURE IV
A SUGGESTED ADMINISTRATIVE REORGANIZATION
KEY
A , B , C , Members- a t'-large
a, b, c, Denominational Boards
e,f,g, Executive Departments:
h,i , Evangelization, Education, Medicine,
Rural life s Finance, etc.
j,k,l, Field Departments corresponding
m,n,
*From: W. E. Hocking, Re- thinkl ng Mi ssions ('is'
York: Harper, 1932), p. 320.
CHAPTER XII
BIBLICAL NURTURING OF THE NATIVE CHURCH
Roland Allen, in his book Missionary Methods , points
out several uneasy points in today's mission work. First
of alls "everywhere Christianity is still an exotic";
secondly, "everywhere our missions are dependent. They look
to us for leaders, for instructors, for rulers."1 In fact,
it can safely be said that these symptoms are lurking in
the minds of these people. The following can be considered
the cause of these symptoms: Today's missionaries take
their places as the Doctors for the economic ills of the
church in this country, and are considered the people who
are related to the Christian organizations, and the policy
makers, rather than the preachers of gospel, hence departing
from the genuine and basic task of the mission.
A. THE CARS Of THE YOUNGER CHURCHES
It is true that the Korea Mission., which started its
work with a firm basis in the Bible, made a firm foundation'
and proud tradition for the Church of Korea. With the
Biblical principles of self-support, self-government, and
^R. Allen, Missionary Methods . (London: World Dominion
Press, 1912), pp. 181-182.
self-propagation, the Church of Korea has been able to pre
serve its characteristics, during repeated misfortunes, and
during the absence of missionaries in this country through
World War II. What, then, is the effective way of nurturing
the Younger Church which is still in its infancy? What is
the right relation between the seventy-five-year-old Korean
Church, the foreign missions, and their home churches?
Again, we can find the key to the problem by looking at the
Younger Churches in the Bible.
1. The Continuous Training of Leaders
Paul, after he established the Churches, did not
neglect the training of faithful workers, for the healthy
growth of these Churches. All workers trained directly by
Paul have been listed in the Bible, They make the best
examples for church workers in years to come. (1 ) Timothy,
(2) Silas, (3) Titus, (h) Tychicus, and (5) Luke, were all
heathens or the Hellenist Jews, and, at the same time,
natives of the mission area. It is clear that Paul trained
them for their service. Later the fact appears the Hellenis
Titus, Silas of Greece, and the Asian Tychicus, each served
and led a native church. Paul's training was careful and
versatile. He led the heathen physician with him, spirit
ually and intellectually trained, and made him into a great
author and recorder of the Word of God. He did not train
these workers as policy makers, but as loyal ministers, as
ibc
workers who were courageous, and who were patient and able to
overcome difficulties - who had spiritual authority, as
deliverers of the message of life .
2* Entrust the Mission to the fai thful Man
Paul was greatly concerned over the content of the
message, so the message he gave well conveyed his thought,
without change. 3 This is why he wrote to Timothy; "And the
things that thou hast heard of me among many witnesses, the
same commit thou to faithful men, who shall be able to teach
others also."^ He had never chosen a man with power, or
knowledge, or skill, as a protector and an inheritor. He
wished to choose - solely a faithful one, as a true inheritor
of the .gospel. It is very clear that the verse quoted is
well known for another meaning, as a principle for missions.
Namely this: the real goal in nurturing the younger Church
is to train them into a body which will also teach, so as to
act the part of a loyal protector and deliverer of the Gospel.
Here, the very principle of missions is signified: that the
younger Church ought to be able to deliver the message as
soon as possible, and become a full-grown Church.
2A. R. Hay, The New Testament Order for Church and
Missionary (Audubon: New Testament Missionary Union, ~l$k~7 ) ,
pp. 117-127 �
3lbid. , pp. 118-121.
^Second Timothy 2:2.
�%ay, o�. ext., pp. 122-123.
3 . Constant Wide- spread Labours
Paul did not stay long in one place, nor did he call
many other fellow workers to nurture and manage the Church
which was already established, so as to follow his own will.
He let the workers spread wider, so that their potential
could reach its full stretch. Timothy, who was in Berea,
remained there and worked with Silas, and later went to
Thessalonica alone. He, afterwards , went to Corinth, before
the arrival of Paul, and left there for another place, after
Paul's coming. Although Silas was a co-worker of Paul's, he
worked with Paul only a short while, and later worked inde
pendently, in Greece and Macedonia. So also did Tychicus.
Paul, with his frail body, had the company of Luke, in
Phllippi. 6 (Acts 17: 13; I Thess. 3:1, 2; Acts 21: 29; II Cor.
8:18. )
k. �ffi cient Cooperation
To Paul, the care of the Churches is not that of a
divided or isolated world.. While respecting the right and
duty of individual churches, Paul never neglected to bring
up the Church as a whole, by encouraging the mutual cooper
ation of the churches. The exchange of leaders and letters,
A. R. Hay, The New Testament Order for Church and
Missionary (Audubon: New Testament Missionary Union, l$h"?),
�o^T^riB-122.
which are full of the spirit and love, the blessings to the
Churches, the comfort and advice for the suffering Churches,
are the very example of his cooperative spirit. * (II Cor. 8s
9; 1:1; Rom. 15:26; Gal. Is2; I Cor. l6sl, 21; Acts 15:23,
41. )
5 . The Au tho ri ty of Paul as a Missionary
The authority which Paul possessed over the churches
was not from the organization or administration of his posi
tion of rank. His authority was from the Holy Spirit, not
from men. This spiritual authority was recognized by those
who received his words and his leadership as God given.
Apparently, this authority was absolutely different from the
secular, and must be the same which missionaries now possess.
He was not made secure by his work or the administrative
structure, but by the word of God. Paul never appeared be
fore people with the authority of certain organized groups. 8
While admitting that he was limited in worldly knowledge, he
proclaimed with an authority granted by God:
As unknown, and yet well known; as dying, and behold,
we live; as chastened, and not killed; as sorrowful, yet
always rejoicing; as poor, yet making many rich; as
rR. Allen, Missionary Me thods (London: World Dominion
Press, 1912), pp. 162-I69.
��
8lbid, , pp. 143-145; and Hay, op. cit. , pp. 124-127.
having nothing, and yet possessing all things.
�>
Truly, the source of authority cannot be seen out
wardly, but can be seen only through his God-given power and
ability, which he proved by his daily life and by his faith.
(I Cor. 14:37; 4:19, 20; 1:12-13.)
6. The Spiritual Order and Heavenly Messages
The tasks of the missionary as a messenger, and the
position of the Church, must be accepted through the spirit
ual order of the Church as a changeless order, which is
revealed to us conclusively by the Spirit. The source of
the missionary task is in Christ, who commanded his disciples
to be messengers. It was symbolyzed as "angels" or as "stars"
which reflect the heavenly light, or as instruments in His
right hand. The Churches are "golden lampstands" - sancti
fied vessels for the Holy Spirit's fire and light.10 (Rev.
1:12-20.) Therefore, the task of the mission, shown in a
vision as a messenger in the Revelation, is not for the
establishment and development of something which will perish,
but for all the Church, which will stand forever.
By enumerating the siz biblical principles, the writer
has put his emphasis upon finding principles for the rela
tionship between churches, and the nurturing of the Church.
9ll Cor. 6:9-10.
10Hay, o�, eft., pp. 123-124.
Time and again, the writer considers the fact that the Churci
and the mission of today so often show much more concern for
the social order than for the Church order. In this, they
appear to have departed from the path shown by the Bible .
Attaching such importance to secular institutions and the
social ministry, extinguishes the fire of the Holy Spirit
and can lead to neglect of the Lord's provi sion for His
Church and its spiritual order. Surely, the task of mission
workers as the Lord's messengers, and the divine institute
of the Church as a "golden lampstand" , should be maintained
upon the foundation of His Word, until the day of His coming,
B. MISSIONARY VISION OF THE CHURCH OF KOREA
Hie missionary vision of Korea has been distinctly
apparent from its beginning. Having been brought up under
the principle of self-propagation, the Church of Korea ,
beginning with neighboring areas, has the whole Asian terri
tory in her vision. Figure V shows this. Tne missionary
vision of the Korean Church can be traced back to the 1904-
1907 period of great revival , which resulted in the ordina
tion of seven native pastors. 11 Sending one of these to
Manchuria and another to Che judo Island, the Native Church
J"J-Allen D. Clark, History of the Korean Church (Seoul
The Christian Literature Society , 19031 j pp. 130-147.

put her effort into missions, which is a remarkable fruit
for the beginning of the Younger Church in action.
1~
Again, as the result of another great revival move
ment during 1907-1910, more missionaries were sent to
Siberia and to Japan, in 1909� But the important fact is
that these two foreign mission movements were sent from
Korea, with Koreans in these lands as their main object. ^3
As soon as the General Assembly of the Presbyterian Church of
Korea was organized, it made the decision to start the China
mission. In 1913, the Native Church sent missionaries to
China, to work among the Chinese people. This continued
under the government of Red China, until August of 1957, for
45 years.^ In 1954, the Presbyterian Church of Korea decided
to start the Thailand mission, and sent two missionary familie
to Thailand. *-* In 1956 missionaries were sent to Formosa.
In 1959 (which was the 75th year of Korea Mission), the
Native Church decided to do the same in Vietnam, in 196o.lc
Also, the Korean Church is continuously studying the possi
bility of a Nepal Mission. The ceaseless missionary
12Ibid. , pp. 145-148.
13ibid.
l4Ibid. , p. 149
15lbid. , p. 230.
i 6
Rankuk Kitok Shi bo (The Korean Christian Press),
jeceuiber 7, 1959, p. 3.
visions, such as these, are seen as the very task of the
Korean Church in Asia. If these works and visions are
studied carefully, one will conclude that this missionary
zeal clearly originated in the earlier revival. This is
that unchanging principle, which had its origin in the New
Testament Church.
How, then, are Korean missionaries doing their work?
Take the case of the Rev. Soon-Il Kim, who is working in
Thailand. He clearly shows how the mission works, in his
recent letter:
There are so many churches which have been waiting
for our revival meetings-bo th in the cities and in the
jungle. Throughout one month, we stayed only two or
three days in our home, and we spent the rest of the
days in the evangelistic campaign. The revival and
evangelical meetings have been continual and the Korean
missionaries have been welcome everywhere in Thailand.
New converts increase daily. Even though our hearts
are breaking over the split of the mother-church in
our homeland, when we see the ever increasing net:
converts repenting of their sins at the meetings, our
hearts are thankful for the wonderful grace of our Lord.
Here in Northern Thailand, there is a dry season,
which is the most convenient for travelling. We must
hurry to sow seeds before the rainy season comes. Dur
ing the last three months, I have had revival meetings
in the rural churches, without writing even a single
letter or report. Tire Board of Evangelism in Bangkok
asked me to help the churches in the other districts,
but I had to quit the plan and keep the revival meetings
of our own district churches going, before the rainy
season comes.
Some months ago, I visited the most deserted area,
Chockam, and the churches there. There are three
churches for lepers, and five for the common inhabitants.
The church members have not heard sermons of ministers,
for the last three years, and have hot had a communion
service for four years.
I had to eat the food whi oh the lepers brought, use
.the bed whi ch they had provided, and use the same bath
room which they used to use . At any rate, eveiTb y the s
means , if the love and the truth of Christ can be^given
to them, we must conquer the human ego ti o ns~and"o fl'cTr""
this as a sacrifice. 17 JTitalTcs not in the olTgin'aYJ
c
17�i*�i� Kong Bo (The Korean Christian News), Karch Ik,
19o0, p. 1.
CHAPTER XIII
SUMMARY AND CONCLUSION
A. SUMMARY
The foundation of the Native Church of Korea was set
by a wondrous and divine providence, which called faithful
and pioneer-minded missionaries to Korea. With work based
on biblical principles, these missionaries set the spirit
and the pattern for the Church of Korea. By the time of
World War II, this Church met affliction and persecution
from Shintoism. The opinion of missionaries, in facing this
paganism, was divided. This was the main reason that the
Church bowed to this idolatrous Shintoism. Then, mission
aries evacuated this land, and faithful, able leaders of the
Church met a fate of imprisonment, exile, or martyrdom.
Liberals compromised with Shintoism, and abused, the divine
right of the Church. After the War, the land was divided,
and the churches in North Korea were persecuted, by the
"liberating" Communists. In South Korea, the division
between those leaders who compromised with Shintoism, and
those who opposed it, became more evident. The first split
was made by those leaders who had been imprisoned, after the
return of missionaries. The missionaries did not show unity
in their policy. A further split was caused by the extreme
liberals breaking from the main body of the Presbyterian
Church. Then the confusion and destruction of the Korean
War added another sad epoch to the history of the Church.
The ecumenical mission policy was pushed by the W.C.C. and
the United Presbyterian Missions in the U.S. Native leaders
of the evangelical Church developed their own united move
ment, voluntarily. The Presbyterian Church suffered, because
of the difference of mission policies among the missions
related to her. The policies of the mission showed many
short-comings, which have invited much criticism from many
of its native Church leaders. The Church of Korea. should
have a strong hand in carrying out the principle of self-
government, so that she may develop a mature and uniform
administrative policy of her own. The support for the
schools for secular education is a waste in accomplishing
eiieccive missions. Even with such problems and shortcomings
the Native Church of Korea has tirelessly maintained her
effort for the revival of the Church, and for evangelism.
This has led her to the principles of self-support, self-
government, and self-propagation among inter-church organi
zations. The mission today must be critically examined,
from the view point of the Bible, for its constructive
future. The missionary principles of the New Testament are
unchanging in a changing world. from this, view, Ho ckingi sm
departs too far from the fundamental principle of mission.
In the care of the younger Church, the agressive development
of biblical principles is an urgent matter. The missionary
vision of the Korean Church, her tireless effort, and its
results, is a good example of how a younger church has grown
through following the Biblical path,
b, CONCLUSION
Woe to you, scribes and pharisees, hypocrites! for
you traverse sea and land to make a single proselyte,
and when he becomes a proselyte, you make him twice as
much a child of hell as yourselves. 1
This warning of God which lights the hearts of His
servants for generations, becomes a mirrow. All means,
methods, and policies must be in His word.
While mission work was lagging behind biblical princi
ples, Communism appropriated these principles of Church
expansion for their own use. Less than one hundred years
after Marx, they controlled the hearts of half of the world's
population, while the Protestants count one fourth of that
population, after one hundred and fifty years of Protestant
missions. With such enormous amounts of mission funds, the
results are not so heartening, when compared with the task to
be done in the future.
It has been a long time since the reform of the mission
was first urged, and many authors have spent their effort on
this. Yet it seems that they had no success in exposing
^-Matthew 23:15
bfc.Sic defects. On the contrary, they tried to improve the
mission by adding resolutions on social, political, and
racial problems. In a changing world, it is necessary to
revive the voice of evangelicals and declare the unchanging
truth. The efforts must not stop at emphasising the evangel
ical view, but must go further in admitting the failures
and prejudices which hindered the mission in the past.
However, this effort for real improvement must not end at
diminishing the ill-feeling of Asians or Africans toward
the white missionaries. When mission work is performed
according to the simple and fundamental tasks shown in the
Bible, without a selfish motive, the Holy Spirit will lift
His humble servants, though they be weak and small, onto a
straight and plain road of success - which is the Glory of
God. The way is still far off, and one can not tell what
is waiting in the future.
We know that the future is in God's hands, and we do
not know the means He will use in the accomplishment of His
will . It may be that the present evangelical churches will
face the facts, and regain their integrity while there is
yet time.
Ho other principles will make the completion of the
task of the Church possible, in this or any other generatio
Yes, we welcome any change of method, technique, or approac
which may be used to increase the effectiveness of the
Christian missionary enterprise in a hostile world. But
every Christian should recognize and vigorously reject any
change "in the basic message of the gospel itself and the
biblical principle of the missions and the Church. Trie
gospel of Jesus Christ is an unchanging message, for a
changing world. World conditions are changing, but the
heart of man is the same - it is desperately wicked. The
condition of unregenerated man is one without hope. He
needs to be completely changed, to be made a new creature,
and this is a supernatural work of the Holy Spirit, through
Jesus Christ. Examine carefully any philosophy which change;
the clear teachings of the Holy Scripture, Have nothing to
do with a new gospel which rejects the sinful and lost con
dition of man and by-passes the shed blood of Calvary as our
only hope of redemption.
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